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necessary and possible truths from any ontological foundation, treating them as
conceptual, a priori given preconditions for any intellect. The emergence of this
view is traced from Gilbert of Poitiers to Duns Scotus, Ockham and Suarez. The
Cartesian theory of the creation of eternal truths, it is argued, involves a rejection of
this idea of absolute conceivability and can be seen as a constructivist view of
intelligibility and rationality."

4. Ariew, Roger. 1992. "Descartes and Scholasticism: The Intellectual Background to
Descartes' Thought." In The Cambridge Companion to Descartes, edited by
Cottingham, John, 58-90. Cambridge: Cambridge University Press.
Revised version in: R. Ariew, Descartes and the Last Scolastics, pp. 7-35.

5. ———. 1992. "Descartes and the Tree of Knowledge." Synthese no. 92:101-116.
"Descartes' image of the tree of knowledge from the preface to the French edition of
the Principles of Philosophy is usually taken to represent Descartes' break with the
past and with the fragmentation of knowledge of the schools. But if Descartes' tree
of knowledge is analyzed in its proper context, another interpretation emerges. A
series of contrasts with other classifications of knowledge from the seventeenth and
eighteenth centuries raises some puzzles: claims of originality and radical break
from the past do not seem warranted. Further contrasts with Descartes' unpublished
writings and with school doctrines lead to the ironic conclusion that, in the famous
passage, Descartes is attempting to appeal to conventional wisdom and trying to
avoid sounding novel."

6. ———. 1999. Descartes and the Last Scholastics. Ithaca: Cornell University Press.
"Parts of chapter 1 were published as “Descartes and Scholasticism: the Intellectual
Background to Descartes’ Thought,” in Cambridge Companion to Descartes, ed.
John Cottingham (Cambridge: Cambridge Univ. Press, 1992), pp. 58-90. Much of
chapter 3 was published as “Ideas, in and before Descartes,” Journal of the History
of Ideas 56 (1995): 87-106, and some of chapter 4 as “The Cartesian Destiny of
Form and Matter,” Early Science and Medicine 3 (1997): 300-325, both co-
authored with Marjorie Grene. Portions of chapter 6 appeared as “Theory of Comets
at Paris during the Seventeenth Century,” Journal of the History of Ideas 53 (1992):
355-372. An earlier version of chapter 9 was issued as “Damned if you do:
Cartesians and Censorship, 1663-1706,” Perspectives on Science (1994): 255-274.
Portions of chapters 5, 7, 8, and 10 were initially published in French -- chapter 5 as
“Descartes, Basson et la scolastique rénaissante,” in Descartes et la Renaissance,
ed. Emmanuel Faye and chapter 7 as “Les premières tentatives vers une scolastique
cartésienne: la Correspondance de Descartes et les Jésuites de La Flèche sur
l’Eucharistie,” in Momenti della biografia intellettuale di Descartes nella
Correspondance, ed. Jean-Robert Armogathe and Giulia Belgioioso. A portion of
chapter 8 was published as “Les Principia en France et les condamnations du
cartésianisme,” in Descartes: Principia Philosophiae (1644-1994), ed. Jean-Robert
Armogathe and Giulia Belgioioso (Naples: Vivarium, 1996), pp. 525-640, and of
chapter 10 was issued as “Critiques scolastiques de Descartes: le cogito,” Laval
Théologique et Philosophique 53, no. 3 (1997): 587-604." (pp. IX-X).

7. ———. 1999. "The First Attempts at a Cartesian Scholasticism: Descartes’
correspondence with the Jesuits of La Flèche." In La biografia intellettuale di René
Descartes attraverso la Correspondance, edited by Armogathe, Jean-Robert;
Belgioioso, Giulia; Vinti, Carlo, 263-286. Napoli: Vivarium.

8. ———. 1999. "Descartes and the Late Scholastics on the Order of the Sciences." In
Philosophy in the Sixteenth and Seventeenth Centuries: Conversations with
Aristotle, edited by Blackwell, Constance; Kusukawa, Sachiko, 350-364. Aldershot:
Ashgate.

9. ———. 2002. "Descartes and the Jesuits: Doubt, Novelty, and the Eucharist." In
Jesuit Science and the Republic of Letters, edited by Feingold, Mordechai, 157-194.
Cambridge: MIT Press.
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10. ———. 2006. "Descartes, the first cartesians and logic." Oxford Studies in Early
Modern Philosophy no. 3:241-260.
Revised English translation of: "Descartes, les premiers cartésiens et la logique",
Revue de Métaphysique et de Morale, 1, 2006, p. 55-71.

11. ———. 2009. "Descartes, Leibniz, and Some Scholastics on The Principle of
Individuation." In Branching Off. The Early Moderns in Quest for the Unity of
Knowledge, edited by Alexandrescu, Vlad, 95-115. Bucarest: Zeta Books.
Abstract: "I discuss the various principles of individuation promulgated by G. W.
Leibniz, in his 1663 bachelor’s thesis at Leipzig, Disputatio Metaphysica de
Principio Individui, in his early treatise on transubstantiation, and in his mature
work (Nouveaux Essais, etc.). I compare these treatments with René Descartes’
principle of individuation for ensouled creatures, from the Letters to Mesland on
transubstantiation, and with the theses of various late scholastics (those of Scipion
Dupleix, Antoine Goudin, René de Ceriziers, and Théophraste Bouju, among
others). I conclude that whatever might have appeared novel in the proposals of
Descartes and Leibniz for the principle of individuation were also traditional
options; in this respect, the difference between early modern and medieval
philosophy does not seem to have been philosophical at bottom."

12. ———. 2010. "Descartes and Humanism: Historical Method, Anti-Syllogism, and
(Neo) Stoic Ethics in the Discourse On Method." Revue Roumaine de Philosophie
no. 54:163-174.
"I discuss René Descartes’ relation to some key characteristics of Renaissance
Humanism, from the espousal of an historical method to the rejection of scholastic
or Aristotelian logic, to the revival of Stoic ethics. Basically, this discussion
corresponds with topics treated by Descartes in the first half (or first three parts) of
his Discourse on Method. I conclude that, in all three cases, Descartes’ adoption of
Humanistic method is only partial. He flirts with humanistic views in his battles
against scholasticism, but does not adopt them fully. "

13. ———. 2011. Descartes Among the Scholastics. Leiden: Brill.
Second, revised and expanded edition of Descartes and the Last Scholastics.

14. ———. 2012. "Descartes and Leibniz as Readers of Suárez: Theory of Distinctions
and Principle of Individuation." In The Philosophy of Francisco Suarez, edited by
Hill, Benjamin; Lagerlund, Henrik, 38-53. New York: Oxford University Press.

15. Ariew, Roger; Cottingham, John; Sorell,Tom, ed. 1998. Descartes' Meditations.
Background Source Materials. Cambridge: Cambridge University Press.
Contents: Preface IX; Abbreviations XI; John Cottingham: General Introduction
XIII-XVIII; 1. Petrus Ramus: Dialectic 1; 2. Francisco Sanches: That Nothing is
Known 8; 3. Christopher Clavius: The promotion of mathematics 24; 4. Francisco
Suárez: Metaphysical Disputations 29; 5. Pierre Charron: Wisdom 51; 6. Eustachius
a Sancto Paulo: A Compendium of Philosophy in Four Parts 68; 7. Scipion Dupleix:
Corpus of Philosophy 97; 8. Marin Mersenne: The Use of Reason, The Impiety of
the Deists, and The Truth of the Sciences 136; 9. Pierre Gassendi: Unorthodox
Essays against the Aristotelians 166; 10. Jean de Silhon: The Two Truths, and The
Immortality of the Soul 176; 11. François de La Mothe le Vayer: Dialogue on the
Diversity of Religions, and Little Skeptical Treatise 201; 12. Charles Sorel:
Universal Science 219; 13. Jean-Baptiste Morin: That God Exists 230; Appendix:
Condemnations of Cartesianism 252; Bibliography 261; Index 265-269.

16. Ariew, Roger; Grene, Marjorie, ed. 1995. Descartes and His Contemporaries.
Meditations, Objections and Replies. Chicago: Unversity of Chicago Press.
Contents: List of Abbreviations VII; Marjorie Grene and Roger Ariew: Prologue 1;
Jean-Luc Marion: The Place of the Objections in the Development of Cartesian
Metaphysics 7; Theo Verbeek: The First Objections 21; Jean-Robert Armogathe:
Caterus’ Objections to God 34; Peter dear: Mersenne’s Suggestion: Cartesian
Meditation and the Mathematical Model of Knowledge in the Seventeenth Century
44; Daniel Garber: J.-B. Morin and the Second Objections 63; Tom Sorell:
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Hobbes’s Objections and Hobbes’s System 83; Edwin Curley: Hobbes versus
Descartes 97; Vincent Carraud: Arnauld: From Ockhamism to Cartesianism 110;
Steven Nadler: Occasionalism and the Question of Arnauld’s Cartesianism 129;
Margaret J. Osler: Divine Will and Mathematical Truth: Gassendi and
Descartes on the Status of the Eternal Truths 145; Thomas M. Lennon: Pandora; or,
Essence and Reference: Gassendi’s Nominalist Objection and Descartes’ Realist
Reply 159; Stephen Menn: The Greatest Stumbling Block: Descartes’ Denial of
Real Qualities 182; Roger Ariew: Pierre Bourdin and the Seventh Objections 208;
Marjorie Grene: Epilogue 227; Bibliography 239; Contributors 253; Index 255.

17. Ariew, Roger; Grene Marjorie. 1995. "Ideas, in and before Descartes." Journal of
the History of Ideas no. 57:87-106.
Reprinted in: R. Ariew, Descartes and the Last Scolastics, pp. 58-76.

18. Armour, Leslie. 1993. "Descartes and Eustachius a Sancto Paulo: Unravelling the
Mind-Body Problem." British Journal for the History of Philosophy no. 1:3-21.

19. Arthur, Richard. 2007. "Beeckman, Descartes and the Force of Motion." Journal of
the History of Philosophy no. 45:1-28.

20. Ashworth, Earline Jennifer. 1972. "Descartes' Theory of Clear and Distinct Ideas."
In Cartesian Studies, edited by Butler, Ronald Joseph, 89-105. Oxford: Basil
Blackwell.
"It is widely agreed that Descartes took ideas to be the objects of knowledge and
that his theory of clear and distinct ideas arose from his attempt to find a way of
picking out those ideas whose truth was so certain and self-evident that the thinker
could be said to know them with certainty. To say of an idea that it is clear and
distinct was, he believed, to say of it both that it was certainly true and that any
claim to know it was justified. No other criterion need be appealed to. It is at this
point, however, that most of those who set out to expound Descartes' theory of
knowledge are brought to a standstill. The part played by clear ideas is obvious
enough, but what did Descartes mean by `clear and distinct'? This paper is an
attempt, not to make an original contribution to the study of Descartes, but to
elucidate his terms and evaluate his criterion in the light of what both he and others
have written." (p. 89)
(...)
"The fact that Descartes adopted the word ‘idea’ is itself significant. When
scholastic philosophers discussed human cognition, they spoke of the mind as
containing concepts (species, intentiones). They claimed that these concepts
originated through our sense perceptions, and hence that they stood in some relation
to external objects. The term ‘concept’ was contrasted with the term ‘idea’. Ideas
were the eternal essences or archetypes contemplated by God, and the question of
their external reference did not arise. They were an integral part of God’s mind.
God could create instances of one of his ideas, but his idea was in no way
dependent upon the existence of such instances. Descartes took the word ‘idea’ and
applied it to the contents of the human mind because he wanted to escape the
suggestion that these contents must be in some sense dependent on the external
world as a causal agent. (9) He wished to establish the logical possibility that a
mind and the ideas contained within it are unrelated to other existents, and can be
discussed in isolation from them.
Descartes saw the term ‘idea’ as having a very wide extension.
He said “ . . . I take the term idea to stand for whatever the mind directly
perceives,”(10) where the verb ‘perceive’ refers to any possible cognitive activity,
including sensing, imagining and conceiving.(11) Thus a sense datum, a memory,
an image, and a concept can all be called ideas. This, of course, leads to the blurring
of distinctions. For Descartes, “I have an idea of red” may mean that I am now
sensing something red, or that I have a concept of the colour red, even if I am not
now picking out an instance of that concept. Moreover, when Descartes speaks of
an idea, he may be taking it as representative of some object or quality in the
physical world, as when he says “I have an idea of the sky and stars,” or he may be
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referring to the meaning he assigns to a word, as when he says “I have an idea of
substance.” Nor does he make any distinction between “having an idea” and
“entertaining a proposition.” Such statements as “Nothing comes from nothing” and
“The three angles of a triangle are equal to two right angles” are categorized as
‘common notions’,(12) and are included among the contents of the mind. Descartes
does remark that in some cases an idea may be expressed by a name, in other cases
by a proposition,(13) but he does not bother to pursue this line of inquiry.
One of the characteristics of an idea is 'objective reality’, a scholastic phrase which
Descartes adopted, but used in a new way. In scholastic writings the terms
‘subjective’ and ‘objective’ have meanings which are the reverse of the modem
meanings. An object like a table exists subjectively or as a subject if it has spatio-
temporal existence, if it is real or actual. In contrast, the concept of a table can be
looked at as having two kinds of existence. The concept qua concept has formal
existence, but the concept as having some specifiable content is said to have
objective existence, or existence as an object of thought. The concepts of a table
and of a chair are formally similar but objectively different. So far as subjective
realities were concerned, the scholastics assigned them different grades of reality
according to their perfection and causal power. For instance, a substance is more
perfect and causally more efficacious than an accident, hence a man has a higher
grade of reality than the colour red.
It was also held that every effect had a cause with either an equal or a higher grade
of reality. These doctrines were not seen as having any relevance to concepts. As
formally existent, a concept has of course to have some cause, but the content of the
concept was not seen as having any independent reality. Descartes, however, felt
that the objective reality could be considered independently of its formal reality, and
that it must be graded just as subjective reality was graded. The idea of a man, he
felt, has more objective reality than the idea of a colour. Moreover, the cause of the
idea containing a certain degree of objective reality must have an equal or greater
degree of subjective reality. For instance, the idea of God has so high a degree of
objective reality that only God himself is perfect enough to be the cause of such an
idea.(14)" (pp. 91-93)
(...)
"Although Descartes struggled to defend his criterion, his struggles ended in an
impasse. He had made the mistake of trying to prove too much. He had wanted to
develop an introspective technique by which he could be sure of recognizing those
ideas which were objects of certain knowledge; but such an enterprise was doomed
from the start. He could only escape from the objection that nothing about an idea
can justify us in making judgment about its external reference by entering into an
uneasy and unjustifiable alliance with God; and by such an alliance he negated his
claim that a single criterion for true and knowable ideas could be found." (p. 105)
(9) E. S. Haldane, G. R. T. Ross (eds.) , The Philosophical Works of Descartes,
(Cambridge, 1911) [cited as 'HR'] vol. II, 68.
(10) HR II, 67-8.
(11) HR I, 232.
(12) HR I, 239.
(13) C. Adam P. Tannery, Oeuvres de Descartes (Paris 1897-1913) [cited as 'AT']
AT III, 395.
(14) HR I, 161-170.

21. ———. 1975. "Descartes' Theory of Objective Reality." New Scholasticism no.
49:331-340.
"In the Third Meditation Descartes, who is at the beginning sure only of his own
existence, presents a complex proof for the existence of God which is based on the
fact that he finds within himself an idea of God. I intend to ignore the
supplementary proof which deals with the conservation of his existence, and to
focus on his discussion of the properties of ideas, for it is here that Descartes is
most difficult to comprehend yet most vulnerable to criticism. With the exception of
Gassendi's remarks in the fifth objection, I shall concentrate upon what Descartes



06/05/23, 22:57 Descartes: Bibliography of the studies in English

https://ontology.co/biblio/descartes-biblio.htm 6/17

himself had to say, for a thorough survey of all the secondary sources often serves
only to obscure the main issue." (p. 331)
(...)
"Descartes reinforced his arguments with various claims about the nature of
predicates and the way in which we come to understand them. He thought,
mistakenly, that one could not only distinguish between negative and positive
predicates, but that one could demonstrate the logical priority of such positive
predicates as 'infinite' or 'perfect' by showing that one can only understand the finite
or imperfect in the light of a prior acquaintance with the infinite or perfect. (29)
However, although he seems now to be talking about epistemology rather than
ontology, it turns out that his claims rest upon the same assumptions about the
content and causation of ideas as are involved in the main proof, so they do not
need to be discussed further.
However liberal one is in granting Descartes his desired premises, I think it is fair to
conclude that his arguments do not prove what they purport to prove. This seems to
be a strong indication that one will lose nothing by being illiberal from the very
beginning." (p. 340)
(29) E. Haldane and G. Ross, The Philosophical Works 0f Descartes (Cambridge,
1968), I, 166.

22. ———. 1998. "Antonius Rubius on Objective Being and Analogy: One of the
Routes from Early Fourteenth-Century Discussions to Descartes's Third
Meditation." In Meetings of the Minds. The Relation between Medieval and
Classical Modern European Philosophy, edited by Brown, Stephen F., 43-62.
Turnhout: Brepols.
"In this paper I shall use Rubius's tract on analogy to show how a rich medieval
tradition survived into the seventeenth century and to shed some light on the
problem of Descartes's sources for the notion of an idea's objective reality. I shall
proceed as follows. First, I shall state the problem as it has been set out in recent
secondary literature. Second, I shall trace the distinction between formal and
objective concepts from the early fourteenth century to the early seventeenth
century in the context of the discussion of analogical terms. Third, I shall examine
the analogical use of terms as it was presented by Rubius. Fourth, I shall explain
why a theory of language use and a theory of concepts carne to be linked together.
Finally, I shall discuss what Rubius had to say about formal and objective concepts,
and I shall suggest a relationship between this account and Descartes's own attitude
towards mental contents and simple natures."

23. Belgioioso, Giulia. 2006. "Signs and Cyphers and Symbols in Descartes." Nouvelles
de la République des Lettres
des Lettres no. 1:7-22.

24. ———. 2009. "The Hyperbolic Way to the Truth from Balzac to Descartes: "Toute
Hyperbole tend là, de Nous Amener à la Vérité par l'excès de la Vérité, c'est-à-dire
par le Mensonge" " In Skepticism in the Modern Age: Building on the Work of
Richard Popkin, edited by Maia Neto, José Raimundo; Paganini, Gianni; Lursen,
John Christian, 269-294. Leiden: Brill.
"The Latin word “hyperbole” comes from the Greek verb υπερ-βάλλω, a composite
form of hypér (behind) and bállein (throw, throw further, behind and therefore to go
further).
The goal of the essay is to clarify the use and the meaning of this concept in the
XVIIth century especially considering the figures of René Descartes (1596-1650)
and one of his most famous correspondents, the French writer Louis Guez de
Balzac (1597-1654). The essay is divided into four parties. In the first one, it
focuses on the relationships between Descartes and Balzac and their intellectual
formation. In the second part, some relevant examples of definitions given in the
XVIIth century of geometrical and rhetorical hyperboles are proposed. The third
part of the essay is devoted to the transformation of the figure of the hyperboles
achieved by Guez de Balzac. In the fourth part of the essay is analysed the uses of
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the hyperboles in Descartes; a particular attention is here devoted to the texts of the
Third and Fourth Replies to Hobbes and Arnauld, in connection to the final part of
the Sixth Meditation."
French version with the title: «Toute hyperbole tend à nous amener à la vérité par
l’excès de la vérité, c’est-à-dire par le mensonge»: les parcours hyperboliques qui
amènent à la vérité de Balzac à Descartes, in: Vlad Alexandrescu (ed.), Branching
Off. The Early Moderns in Quest for the Unity of Knowledge, Bucarest: Zeta Books,
2009, pp. 256-288.

25. Berkel, Klaas van. 2013. Isaac Beeckman on Matter and Motion: Mechanical
Philosophy in the Making. Baltimore: John Hopkins University Press.

26. Blackwell, Constance. 2009. "Sources of Cartesian doubt. Aristotle's perplexity
becomes Descartes's doubt: Metaphysics 3, 1 and methodical doubt in Benito
Pereira and René Descartes." In Skepticism in the Modern Age: Building on the
Work of Richard Popkin, edited by Maia Neto, José Raimundo; Paganini, Gianni;
Lursen, John Christian, 231-248. Leiden: Brill.

27. Bos, Henk J. M. 2001. Redefining Geometrical Exactness. Descartes'
Transformation of the Early Modern Concept of Construction. New York: Springer.

28. Brockliss, Laurence. 1981. "Philosophy Teaching in France, 1600–1740." History of
Universities no. 1:131-168.

29. ———. 1981. "Aristotle, Descartes and the New Science: Natural philosophy at the
University of Paris, 1600–1740." Annals of Science no. 38:33-69.
"The article discusses the decline of Aristotelian physics at the University of Paris
in the seventeenth and early eighteenth centuries. A course of physics remained
essentially Aristotelian until the final decade of the seventeenth century, when it
came under the influence of Descartes. But the history of physics teaching over this
period cannot be properly appreciated if it is simply seen in terms of the
replacement of one physical philosophy by another. Long before the 1690s, the
traditional Aristotelianism of the Schools had been forced to come to terms with the
New Science to some degree, while the Cartesianism of the early eighteenth century
was always alive to the challenges to Descartes's particular physical theories.
Except in the early seventeenth century the physics course at Paris was always in a
state of change. The replacement of Aristotelian by Cartesian physics too involved
the development of a novel epistemology. Although both Aristotelian and Cartesian
professors believed that natural philosophy was a science of causes based upon a
priori principles, the latter had a far more probabilist conception of physics."

30. ———. 1995. "Discoursing on Method in the University World of Descartes's
France." British Journal for the History of Philosophy no. 3:3-28.

31. Buzon, Frédéric de. 2013. "Beeckman, Descartes and Physico-Mathematics." In
The Mechanization of Natural Philosophy, edited by Garber, Daniel and Roux,
Sophie, 143-158. Dordrecht: Springer.

32. Carr, Thomas M. Jr. 1990. Descartes and the Resilience of Rhetoric. Varieties of
Cartesian Rhetorical Theory. Carbondale: Southern Illinois University Press.
The Second Chapter (p. 6-26) is on Descartes and Guez de Balzac.

33. Cassan, Elodie. 2011. "The Influence of Scholastic Logic on Descartes' Theory of
Judgment." In Departure for Modern Europe. A Handbook of Early Modern
Philosophy (1400-1700), edited by Busche, Hubertus, 887-897. Hamburg: Felix
Meiner.

34. Clarke, Desmond M. 1981. "Descartes' Critique of Logic." In Truth, Knowledge and
Reality. Inquiries into the Foundations of Seventeenth Century Rationalism, edited
by Parkinson, George H. R., 27-35. Wiesbaden: F. Steiner.
A symposium of the Leibniz-Gesellschaft, Reading, 27-30 July 1979 (Studia
Leibnitiana. Sonderhefte, 9).
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35. Clemenson, David. 1991. Seventeenth Century Scholastic Philosophy of Cognition
and Descartes' Causal Proof of God's Existence.
Unpublished Ph.D. thesis at the Harvard University, available at UMI Dissertation
Express, UMI publication number 9131929.

36. ———. 2007. Descartes' Theory of Ideas. London: Continuum.
37. Cole, John R. 1992. The Olympian Dreams and Youthful Rebellion of René

Descartes. Urbana: University of Illinois Press.
38. Cottingham, John. 1992. "A New Start? Cartesian Metaphysics and the Emergence

of Modern Philosophy." In The Rise of Modern Philosophy, edited by Sorell, Tom,
145-166. Oxford: Oxford University Pres.
Reprinted as Chapter 2 in: J. Cottingham, Cartesian Reflections. Essays on
Descartes's Philosophy, Oxford: Oxford University Press, 2008, pp. 53-74.

39. Cozzoli, Daniele. 2008. "Beyond Mixed Mathematics: How a Translation changed
the Story of Descartes' Philosophy of Mathematics." In Beyond Borders: Fresh
Perspectives in History of Science, edited by Simon, Josep and Herran, Néstor, 35-
59. Cambridge: Cambridge Scholars Publishing.

40. Craig, Martin. 2013. "Causation in Descartes’ Les Météores and Late Renaissance
Aristotelian Meteorology." In The Mechanization of Natural Philosophy, edited by
Garber, Daniel and Roux, Sophie, 217-236. Dordrecht: Springer.

41. Cronin, Timothy J. 1966. Objective Being in Descartes and in Suárez. Roma:
Gregoriana University Press.

42. ———. 1966. "Objective Reality of Ideas in Human Thought: Descartes and
Suárez." In Wisdom in Depth. Essays in Honor of Henri Renard S. J., edited by
Daues, Vincent F., Holloway, Maurice R. and Sweeney, Leo, 68-79. Milwaukee:
Bruce Publishing Company.

43. Curley, Edwin. 1978. Descartes Against the Skeptics. Oxford: Basil Blackwell.
44. de Pitte, Frederick Van. 1988. "Some of Descartes' Debts to Eustachius A Sancto

Paulo." The Monist no. 71:487-497.
45. Dear, Peter. 1988. Mersenne and the Learning of the Schools. Ithaca: Cornell

University Press.
46. Des Chene, Dennis. 1996. Physiologia: Philosophy of Nature in Descartes and the

Aristotelians. Ithaca: Cornell University Press.
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statement of his position on distinctions. In short, then, one should confront
Descartes on Scotus, then on distinctions and finally on essence and existence. The
same confrontation should then be made with Suarez." (p. 104)
(...)
"In regard to Descartes, the primary focus will be first on his reply to the objections
of Caterus to his Meditations; (4) then on his Principles (5) and finally on one of
Descartes' letters. (6)" (p. 105)
(1) T. J. Cronin, S.J., "Eternal Truths in the Thought of Suarez and of
Descartes,"The Modern Schoolman, XXVIII (1961), 269-288; XXXIX (1961), 23-
38. See also his briefer statement "Eternal Truths in the Thought of Descartes and of
His Adversary,"Journal of the History of Ideas, XXI (1960), 553-559. My own
article, "Descartes and the Scholastics Briefly Revisited,"The New Scholasticism,
XXXV (1961), 172-190 goes behind Suarez to the Thomistae. Leonhard Gillen,
S.J., "Uber die Beziehungen Descartes' zur zeitgenössischen Scholastik,"Scholastik,
XXXII (1957), 41-66. These articles concern Descartes' knowledge of Suarez and
Scholasticism. Another article of mine "Suarez, Historian and Critic of the Modal
Distinction Between Essential Being and Existential Being,"The New
Scholasticism, XXXVI (1962), 419-444, contains information on Suarez'
ambiguous position in regard to Scotus’ formal-modal distinction. This is important
for any ultimate comparison with Descartes' attitude on the same question and for
his doctrine on distinction in general.
(2) Index scolastico-cartésien, (Paris: Alcan, 1913), p. 87, where, in the context of
the term, Distinction, wherein Descartes has insisted that the formal distinction of
Scotus "non differre a modali" and following a text of Suarez on this point in
Scotus, Professor Gilson notes: "C’est sans aucun doute à cette interprétation de la
distinction formelle de Duns Scot qu'il faut rapporter le texte [AT] IV, 350, 13-16,
où Descartes pose trois distinctions: 'Realem, Modalem et Formalem, sivc rationis
ratiocinatae,’ Si l'on remarque en outre qu’au texte [AT] VII, 120, 15 et 24-25,
Descartes réduit comme Suarez cette même distinction formelle à la distinction
modale; si l’on remarque enfin que, parmi toutes les classifications possibles des
distinctions. Descartes choisit précisément celle de Suarez, on sera conduit à penser
que Suarez peut être considéré comme la source probable de Descartes en ce qui
concerne la doctrine des distinctions...".
(4) Resp. Iae; VII. 120.15 - 121.14. All references to works of Descartes are to the
Adam-Tannery edition. So the above reference indicates Descartes’ reply to the first
objections to his Meditations, ed. Adam-Tannrry, vol. VII, page 120, line 15 to page
121, line 14.
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(5) Prin. Phil., I, 60-62; VIII. 28.18-30.25.
(6) To X; IV. 348.7 - 350.29. [Lettre à Mesland [?] , Egmond 154 ou 1646, O VIII,
1, pp. 634-635; B 536.]
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