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71, 74-82, 88 with omissions as indicated. (Translation by Matthew E. Cosgrove
with A. P. D. Mourelatos).

"Whoever takes the trouble to understand Parmenides in all his boldness as well as in his
restraint, and at the same time in terms of his historical situation, must first of all realize
that the one great defect from which the "Doxa" suffers in our eyes-namely, that it is
unable to take hold of the knowing subject and must turn for help to the things
themselves-was not very perceptible to Parmenides, and was perhaps not perceived by
him at all. He understood the proposition that like can only be known by like so literally,
so close to the level of visual imagery, that he could not but think that the organ of
perception and its object were made up of the same constituents, and were even subject
to the same forms and laws. Thought processes in the soul appeared to him not as
corresponding with, but as exactly repeating the external world. What was a law for
thought had to have unqualified validity for things also. If nature were shown
contradicting the principle of non-contradiction itself, then nature was ipso facto false
and precisely not existent: "For you could not come to know that which is not (for it is
not feasible), nor could you declare it; for it is the same to think and to be" (B2.7-8, B3).
Conversely, every character of the external world led directly to a conclusion concerning
human knowledge.

No matter how hard one looks, one will not find the slightest hint of a separation between
thinking and being (or representation and appearance) in the fragments. Parmenides
begins the "Doxa" by relating (B8.53) that men have agreed to designate a twofold form
with names, but he does not elaborate, as one would expect, on how they fashioned their
world-picture from both forms. Instead, the object of their thought straightaway achieves
an independent life: Dark and light unite and produce the world; and to our surprise a
cosmogony springs from the epistemology. What had been no more than a name, a
convention, an onoma, enters into physical combinations, and finally generates even man
himself and his cognitive states. To our way of thinking, that is certainly hard to take.
Our only recourse, if we are to grasp it, is to recite to ourselves once again the rule that
was the lifeblood of Parmenidean conviction: "For it is the same to think and to be" (B3).
Because this world is composed throughout of light and darkness, and is pervasively the
same and then again not the same (B8.58, B6.8), because contradiction is the essence of
all doxa, this entire world must be false, that is to say, subjective, or as the Greeks would
have said, it can only exist nomoi, "by convention," and not physei, "in reality."

To be sure, this conclusion is not repeated in every sentence. Now and then it even seems
as though the critic and nay-sayer had let himself be carried along for a while on the
broad stream of human opinions; indeed, as though his critique were itself the repository
of discoveries in which he took pride. For since appearance by no means lacks all reason
and consistency, it can actually be explored. Yet its character as appearance does not
mitigate its contradicting the highest law of thought, the sole guarantee of truth. This is
said twice, briefly but sharply, at decisive points: the beginning and the end of the second
part. Whether between these passages there were originally additional reminders of the
same fundamental idea, we do not know. The two that we do know are sufficiently
complete. As though separated from the rest by a thick tallying stroke, at the conclusion
of the whole stand the words that give the sum of all that has been said (B19):

And so, according to appearances (kata doxan) these things came to be, and now are, and
later than now will come to an end, having matured; and to these things did men attach a
name, a mark to each." (pp. 295-297)

3. Rickert, Thomas. 2014. "Parmenides, Ontological Enaction, and the Prehistory of
Rhetoric." Philosophy & Rhetoric no. 47:472-493.
Abstract: "The Presocratic thinker Parmenides is portrayed in philosophy and
rhetoric as a philosopher of static monism anticipating reason’s triumph over myth.
Such a portrayal is narrow and ill fits the evidence. Parmenides was associated with
a cult of priest-healers (iatromantis) of Apollo who practiced incubation, usually in
caves, in order to receive wisdom and truth. Parmenides’s famous poem “On Being”
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(“Peri Phuseōs”) reflects these practices. The poem directly invokes altered states of
consciousness, revelations from the gods, and an underworld descent (katabasis).

Further, the poem is of strong rhetorical interest because it directly discusses rhetorical
themes of persuasion, truth, and knowledge. Additionally, the poem suggests that
rationality alone cannot suffice to liberate human beings from worldly illusions; rather,
reason must be accompanied by a combination of divine inspiration and mêtis (cunning
wisdom)."

4. ———. 2017. "Parmenides: Philosopher, Rhetorician, Skywalker." In Logos
without Rhetoric. The Arts of Language before Plato, edited by Reames, Robin, 47-
62. Columbia: University of South Carolina Press.
"Currently, Parmenides is peripheral at best in rhetorical studies, but I claim that he
merits a significant place in rhetorical history—or, better, prehistory, since he
predates the group we call the sophists, and, further, it is likely that rhētorikē is a
coinage of Plato’s, and hence, not quite applicable to Parmenides.(3)" (p. 49)

"It is only recently that a different picture of Parmenides has begun to emerge that allows
us to see that he does not fit the narrow frame philosophy has created for him. To see
this, it is necessary to take the introductory proem seriously. While the proem has
frequently been dismissed as a literary device introducing the poem’s philosophical core,
a variety of evidence indicates that the proem frames all that follows, performing acts of
initiation and revelation in line with other ritualistic practices in the ancient Greek world.
Further,

taking the proem seriously resonates with the above evidence concerning Zeno’s death
and Parmenides’ bust. In short, Parmenides should now be understood as someone with
wide-ranging interests, including teachings that involve not just cosmology but theurgy,
healing, life-training, and rhetoric. Our understanding of Parmenides’ use of reason
should be thought within this broader scope. Instead of being a precursor to Plato’s
escape from the cave of ignorance to the light of reason, on the traditional philosophical
read, Parmenides is engaged in katabasis, a descent into the cave, to receive knowledge."
(p. 52)

(3) Edward Schiappa (“Did Plato Coin Rhētorikē?” American Journal of Philology 111
(4): 457–470, 1990, 457; Protagoras and Logos: A Study in Greek Philosophy and
Rhetoric. 2nd ed. Columbia: University of South Carolina Press, 2003, 40–41) argues
compellingly that the term rhētorikē is Plato’s, or at the least a fourth-century and not
fifth-century b.c.e. usage (although the root term, in various formulations, is older). The
term “sophist” is also contested, but I cannot delve into that issue here.

5. ———. 2017. "Technique–Technology–Transcendence: Machination and
Amēchania in Burke, Nietzsche, and Parmenides." In Kenneth Burke + The
Posthuman, edited by Mays, Chris, Rivers, Nathaniel A. and Sharp-Hopkins, Kellie,
98-123. University Park, PA: The Pennsylvania State University Press.
"In what follows, I put a trio of thinkers—Parmenides, Nietzsche, and Burke—into
conversation about the posthuman issue of human and nonhuman relations, specifi
cally their relations to technology. ." (p. 100)

(...)

"I begin with Parmenides, who may seem an unusual figure to explore in this context.
Technology, in the common understanding as externalized artifact, is not an issue for
Parmenides. However, if we engage with his use of spiritual and intellectual techniques,
we will see that Parmenides has much to offer us about technology. Parmenides is one of
the first to ask why things are the way they are in a way that sets us on the road to
theoretical knowledge. Parmenides marks where technique steps into rational account
and thereby gets its - logy (although this is simply a disclosure of a primordial
technological attitude). However, there have been recent challenges, most notably by
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Peter Kingsley, to the philosophical picture of Parmenides as a protophilosopher who off
ered one of the fi rst rational accounts of the cosmos. These challenges open up other
aspects of his surviving poem, Peri Phuseos (On Being), demonstrating that Parmenides
was interested in truth as persuasion; that metaphysical, revelatory elements are

integral to his thinking; and that he was interested in teaching mêtis, which is understood
as a form of cunning, worldly wisdom, a polymorphous intelligence open to fluid,
evolving situations (Detienne and Vernant 2–5)." (p. 103, a note omitted)

References

Detienne, Marcel, and Jean- Pierre Vernant. Cunning Intelligence in Greek Culture and
Society. Translated by Janet Lloyd. Chicago: University of Chicago Press, 1974.

6. Robbiano, Chiara. 2006. Becoming Being: On Parmenides' Transformative
Philosophy. Sankt Augustin: Academia Verlag.
Text and translation of the Poem, pp. 212-223.

"The aim of this study is the investigation of Parmenides' method in guiding a human
being towards understanding. Parmenides' words operate as a travel guide that leads the
audience on a journey that will educate them, transform them, and make them
philosophically mature. I will analyse various literary, rhetorical, polemical, and
argumentative features of Parmenides' Poem which, I submit, bring the audience a step
further towards the kind(s) of knowledge that Parmenides has in store for them.

Many scholars have concentrated on the arguments of fragment B8,3 and on their
conclusions -- that Being is without birth, undifferentiated, changeless and complete.

In general, one may be inclined to think that, once a goal has been reached, the journey
that brought one there is not relevant anymore. Accordingly, the student of Parmenides'
Poem may be tempted to concentrate his or her interpretative energy on Being: the goal
of the journey made under the guidance of the goddess of whom the Poem tells us. The
scholar who is looking for the philosophical message of the Poem may try to reduce all
the questions, pieces of advice and encouragements of the speech of the goddess (B1,24
onwards) to a description of Being: the true and knowable reality.

But it may be asked whether this approach, which looks only for a description of Being
in the fragments, does not neglect the complex journey that the mind has to make
through myths, images, encouragements and warnings, before it will be able to grasp
Being: the philosophical itinerary through which Parmenides guides his audience
throughout the Poem. The question how, according to Parmenides, we can achieve
insight into Being seems no less important for a better understanding of the Poem than
the content of this insight. The doubt about traditional certainties, the rejection of certain
mental behaviours and the process of building new perspectives significantly precede the
search for the characteristics of Being.

Once we resist the temptation of detaching a description of Being from the conditions for
the achievement of understanding that the goddess sets out, and from the human being
who attempts to understand Being, we will become sensitive to the fact that the Poem
works upon its audience and helps them to achieve understanding. I will try to analyse
the progress towards understanding from the very beginning. The study of this progress,
which, I believe, constitutes the main subject matter of Parmenides' Poem, will turn out
to be fundamental to the study of Parmenides' philosophy.

A study of a philosopher's method will have to concentrate not only on the words and
phrases that the philosopher uses to describe the right method, but also on the words and
phrases that the philosopher uses in order to transform his or her audience: i.e. to
persuade them to adopt a new way of looking that will change them.
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This will be a systematic study of the rhetorical and linguistic features of Parmenides'
Poem that hopes to shed light on his philosophy. Such a study will have to pay attention
to the effect of such features on the audience who is gradually guided towards insight.
Only by looking at the transformative effect of such features of our Poem on the
audience will we be able to give a coherent interpretation of the fragments.

We will find their coherence by studying the goal they have in common: to help the
audience to acquire insight into Being.

What happens when one's journey towards Being is accomplished? Is there room for a
differentiation between oneself and one's goal in a monistic reality? In order to answer
these questions, we will look at the hints the goddess gives about the effects of the
journey on the way of Truth, i.e. the hints about the transformation of the knowing
subject when the journey has reached its goal. We will also be able to find out more
about Parmenides' monism by investigating the place of the knowing subject in a
monistic reality. I will argue that there are hints throughout the Poem that it is possible
for the knowing subject to leave one's status of mortal who can have only opinions, and
become one with Being." (pp. 9-10, notes omitted)

7. ———. 2011. "What is Parmenides’ Being?" In Parmenides, 'Venerable and
Awesome' (Plato, Theaetetus 183e), edited by Cordero, Néstor-Luis, 231-231. Las
Vegas: Parmenides Publishing.
Summary: "Nobody could know what ἐόν meant before listening to the Poem: even
native speakers of Ancient Greek needed to acquire new mental categories and form
this new concept, ἐόν, which is usually translated as “Being.” Throughout his Poem,
Parmenides teaches his audience to form this concept. One of the means he uses are
the signs (σήματα) given by the goddess to the traveler in fr. B8. I focus here on the
fourth σῆμα, where Parmenides gives hints about the special relation between Being

and those who understand Being. I will show that Being is the fundamental unity of
what-is (what is stable, without differences, development, needs) and what-understands.
This perfect unity is what the audience is encouraged to understand. This unity is also the
condition of the possibility of human understanding. Human beings can, in fact,
understand this unity, directly, with an act of νοεῖν, since νοεῖν and Being are not
separate but are one."

8. ———. 2016. "Parmenides’ and Śankara’s Nondual Being without Not-being."
Philosophy East and West no. 66:290-327.
"In the first section I will sketch what I call ‘the fashionable Parmenides
interpretations,’ which regard being as the result of laws of logic or of predication. I
will mention the common practice of scholars of trying to understand Parmenides’
meaning of ‘is’ and ‘being’ by looking for the subject of the verb ‘is,’ that is, the
alleged entity or object that ‘is.’ An alternative to this practice is to try and
understand both the omission of a subject of the verb ‘is’ and the journey metaphors
in fragment DK B2 as suggestions that being is not a thing but rather the activity,
state, or fact of being. By means of a comparison with Śaṅkara, I will use the
category of nondual experience to understand being, which is not a thing. In section
2, I will present a short overview of the existing comparisons between Parmenides
and Śaṅkara. I will then (section 3) look at pointers in Śaṅkara’s work that might
help us grasp what is meant by nondual experience, which is knowing that is not
different from being (and Self/Ātman, which is reality/Brahman), which might well
be regarded as the goal that both philosophers want to help their audience reach. In
section 4, I will show how both philosophers express the need on the part of human
beings not only to become aware of the nondual essence of reality but also to make
sense of reality by means of concepts and words that help them see order in reality.
However, Parmenides and Śaṅkara regard “opinions” and “lower level of
knowledge,” respectively, as only acceptable if they are not used as instruments to
understand reality as it is. Both philosophers offer a method for testing what mortals
(i.e., we) believe to be real.
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In section 5, we will look at the first step of this method, taken by Parmenides in DK B2
and by Śaṅkara in Brahmasūtra-bhāṣya I, 1, 1.

(...)

In section 6, I will mention the second step their methods have in common: the
application of a test of what, according to common sense, are the fundamental
characteristics of reality: birth, movement, differentiation, development, and relations of
cause and effect. I will concentrate on the passage in DK B8 where Parmenides tests the
reality of birth (which does not pass the test and is proved to be unreal). We will then
look (section 7) at Śaṅkara’s use of negative dialectic in Brahmasūtra-bhāṣya II, 1, 18,
where he refutes the reality of two distinct entities called cause and effect." (pp. 290-291)

9. ———. 2016. "Being is not an object: an interpretation of Parmenides’ fragment
DK B2 and a reflection on assumptions." Ancient Philosophy no. 36:263-301.
"Is Parmenides' being a thing, discovered by reason and expressible in well-formed
sentences? Or is it rather the same as knowing, which is the trustworthy aspect of
our experience, pointed at by Parmenides by means of coherent reasoning?

In this introduction, I make explicit the main assumptions that the majority of scholars
apply to the interpretation of DK B2 and of the rest of Parmenides' poem. In sections 1
and 2, I show what role these assumptions play in the interpretation of Parmenides'
poem. Then, I show what other assumptions could be used to interpret Parmenides. In
section 3, I argue that Parmenides' being (το έόν, εἶναι) could be something other than a
special 'object'. By 'object' I mean some entity distinct from a subject observing it. I
suggest what question being could be an answer to and review some answers given by
philosophers of various backgrounds to that question. In section 4, I look at what being
could be, by focussing on the role played by the notion of trust throughout the poem. In
section 5, I analyse fragment B2 and delve into the category of experience. In the
conclusion, I compare the repercussions, for the interpretation of B2 and Parmenides'
philosophy at large, of applying the two different sets of assumptions" (p. 263)

10. ———. 2016. "Self or being without boundaries: on Śaṅkara and Parmenides." In
Universe and Inner Self in Early Indian and Early Greek Thought, edited by
Seaford, Richard, 134-148. Edinburgh: Edinburgh University Press.
"This chapter focuses on a similar argument made by Parmenides(2) and Śaṅkara(3)
involving the claim that boundaries between everyday entities are superimposed and
not real. I hereby continue my exploration of the similarity of the arguments of the
two philosophers, who, so far, have been compared only either as adherents of
monism, or in order to show historical dependence, mostly of Greek thought on the
Veda.(4) I will show how Parmenides and Śaṅkara argue that any boundary that we
believe to be real and capable of separating the many individuals and things can be
proven to be superimposed by humans on being rather than being real." (p. 134)

(2) Parmenides was a Greek philosopher of the early fifth century bce, i.e. before
Socrates and Plato. He wrote a poem in which he describes a journey that takes him first
beyond the Gates of Night and Day and then beyond what can be seen as all opposites
and dualities, the duality of knowing and being or subject and object included. Of this
poem only quotations by other authors survive.

(3) Śaṅkara was an Indian philosopher of the eighth century ce; his school was called
Vedānta, meaning the last part of the Veda. He wrote commentaries on the Vedānta or
Upaniṣads and on other important texts like the Brahmā Sūtra. He is an exponent of
Advaita Vedānta, i.e. non-dual Vedānta, which signals that he interprets literally the
Upaniṣadic claim that ātman, or our Self, is the same as brahman, i.e. the essence of
reality.

(4) For a comparison between Śaṅkara’s and Parmenides’ arguments based on separation
or discrimination, see Robbiano (2016). In this paper I also offer an extensive review of
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the existing comparisons between these two philosophers.
11. ———. 2016. "Parmenide's and Melissus' being without not-being." In Eleatica

Vol. 5: Melissus between Miletus and Elea, edited by Pulpito, Massimo, 165-174.
Sank Augustin: Academia Verlag.
"My paper is an elaboration of Mansfeld’s claim: ‘This core ingredient of
Parmenides’ distinction between Being and non-Being still determines the argument
in the later paragraphs of Melissus’ exposition’ (76). What Jaap refers to as a
‘distinction’ I interpret as a complete absence of not-being from Parmenides’
ontology. I will argue that Parmenides and Melissus point to the same being, which
does not allow for anything else, i.e. for any ‘not-being’, next to it. I will show that
Melissus’ signs should be seen as different pointers to the same being. In order to
justify my claim, I will show that Melissus’ semata' (just like Parmenides’) are
securely founded on the absence of not-being. The absence of not-being is not
argued by Melissus who can rely on Parmenides’ argument (especially B2.5-8). I
will suggest that being without not-being is not a product of logic: in fact, the
certainty of the absence of not-being next to being comes from experience, i.e. it
comes from the assumption that it is impossible to know not-being, defended in
B2.5-8 by an appeal to experience." (p. 165)

12. ———. 2019. "Just being: un-individualized. An interpretation of Parmenides
DKB16 and a glance at empirical research." In ὁδοὶ νοῆσαι. Ways to Think. Essays
in Honour of Néstor-Luis Cordero, edited by Pulpito, Massimo and Spangenberg,
Pilar, 167-176. Bologna: Diogene Multimedia.
Abstract: "In this paper I build on my interpretation of Parmenides: being or
awareness -which is continuous, undifferentiated, and unchanging - is what is really
there, and thus, what we, humans, really are. It is only conventionally (according to
the human doxai, B19) that there are many things that are born and die, and that we
are separate individuals. I present here the following interpretation of DKB16: what
keeps all limbs of one individual together is awareness; awareness - the unifying
factor, which is what perceives and knows in all of us - is the same for all
individuals: there is no way to differentiate one unifying factor from the next: at the
fundamental level, there is no differentiation, no separation and no individuals. I
suggest that the unifying awareness of B16 resembles wlial contemporary cognitive
scientists and phenomenologists refer to as the unitary, continuous, and ubiquitous
structure, which accompanies and unifies all our experiences. They refer to it as pre-
reflective self-awareness, ‘sense of I’, and 'minimal self’, and distinguish it from
reflective awareness, or sense of ‘Me’, that enables one to construct one’s narrative
identity. I also refer to empirical research that has been interpreted as pointing to the
experience of the dissociation between pre-reflective self-awareness and sense
of‘Me’. The subjects who experienced this un-individualized self-awareness report
it to be an experience of integration a loss of time and space, and profound
relaxation (in other words, unshakenness) - which closely resemble Parmenides’
signs of being (B8)."

13. Robinson, Thomas M. 1975. "Parmenides on the Ascertainment of the Real."
Canadian Journal of Philosophy no. 4:623-633.
"In this paper I want to suggest that, while the argued philosophical distinction
between logic, epistemology and ontology is one of the many achievements of
Aristotle, his predecessor Parmenides was in fact already operating with a theory of
knowledge and an elementary propositional logic that are of abiding philosophical
interest. As part of the thesis I shall be obliged to reject a number of interpretations
of particular passages in his poem, including one or two currently fashionable ones.
Since so much turns on points of translation, I note for purposes of comparison what
seem to be significant alternatives to my own in any particular instance." (p. 623)

14. ———. 1979. "Parmenides on the Real in Its Totality." The Monist no. 62:54-60.
Reprinted in Thomas M. Robinson, Logos and Cosmos: Studies in Greek
Philosophy, Sankt Augustin: Academa Verlag 2010, pp. 53-60.
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"In the long term Parmenides’ doctrine has two further major implications for logical and
linguistic theory: (a) by extrapolation it can be argued that the logic of wholes and the
logic of parts are different from one another whatever the philosophical topic under
discussion, and knowledge of this fact will prove to be one of the greatest safeguards
against two of the commonest fallacies in philosophy, namely those of Composition and
Division; and (b) “what is the case” can no more be said to have a temporal mode of
existence than can “what is real”. In suggesting that genuine ascertainment is of what
will later be called the eternally existent Parmenides has come to the very verge of the
understanding that a true existential proposition is atemporally such. A hint of this, it
seems to me, can be found at 8.34–36: the present tense of the participial phrase “the real
(= apparently “the true”: see above, note 1), like the present tense used of the phrase “the
real” in the sense of “the unique entity”, is the best that grammar can do to convey the
notion of that which is, in Owen’s phrase ([2] 271), logically tenseless. It is, as need
hardly be pointed out, at best a hint and very possibly not something sensed by
Parmenides himself; but with such inspired gropings does serious philosophical progress
begin." (p. 59 of the reprint)

note 1: “Parmenides on Ascertainment of the Real”, Canadian Journal of Philosophy 4.4
(1975) 623–633.

[2] “Plato and Parmenides on the Timeless Present”, in The Pre-Socratics, ed. A. P. D.
Mourelatos (Garden City, NY: Anchor Press, 1974) 271–292 (= The Monist 50 [1966]
317–340).

15. ———. 1989. "Parmenides and Heraclitus on What Can Be Known." Revue de
Philosophie Ancienne no. 7:157-167.
Reprinted in Thomas M. Robinson, Logos and Cosmos: Studies in Greek
Philosophy, Sankt Augustin: Academa Verlag 2010, pp. 32-40.

"In this paper I wish to argue that Parmenides and Heraclitus, despite significant
differences in other respects, agreed on the following fundamentals:

1) Knowledge in the strictest sense is possible, but it is always of the general or
universal. As a consequence the only true object of knowledge can be the real as a whole.

2) This real-as-a-whole is co-extensive with what is normally referred to as the world, in
the sense of all that exists and/or all that is the case.

3) The real as a whole is eternal (Parmenides) or everlasting (Heraclitus), and
unchanging; in respect of its parts it is subject to temporal process and change.

4) What the senses can tell us about the real in respect of its parts is not always reliable;
but their role can still be a valuable one.

5) Reality, knowledge and a rational account (logos) go hand in hand; this is true both for
our own account of the real and for the real’s account of itself.

6) The relationship between knowledge and the real, and between a number of
supposedly opposing features of the real, is one of necessary interconnectedness, boldly
described by both philosophers in terms of identity." (p. 32 of the reprint)

16. ———. 2010. "Parmenides on Coming-to-Know the Real." In Logos and Cosmos,
edited by Robinson, Thomas M., 61-72. Sankt Augustin: Academia Verlag.
Originally published in Japanese in Academic Proceedings of the St. Andrew’s
University Press, Osaka, 1996, pp. 27–36.

"By common consent, Parmenides is the key philosophical figure in Greece antecedent to
Socrates. Yet the exact nature of his claims continues to be a matter of great dispute and
puzzlement. To survey the vast literature on the matter would be the subject of a book in
itself.
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For the moment I shall simply offer the thoughts that I myself have had on his poem over
the past two decades. Appended to the paper are set of my translations of various sections
of Parmenides’ poem. These I shall examine in turn. During the examination it will
become clear where I stand on what I think Parmenides is trying to say. After that I shall
attempt to draw some conclusions on the effect, as I see it, of Parmenides’ thought on the
development of western philosophical thinking in the realms of logic, epistemology,
metaphysics, and the philosophy of science. (p. 61)

17. Rockmore, Tom. 2021. After Parmenides: Idealism, Realism, Epistemic
Constructivism Chicago: The University of Chicago Press.
Chapter 1 On Reading Parmenides in the Twenty-First Century 9; Chapter 2 Some
Ancient Greek Reactions to Parmenides 19-34.

"This book is intended neither as a study of Parmenides, nor as a recapitulation of his
reception, nor even as a history of a particular concept, such as A. O. Lovejoy’s account
of being. Rather, it is intended to examine the ancient Parmenidean thesis that knowing
and being are the same in the context of the Western philosophical tradition." (p. 19)

(...)

"Parmenides’s ontological distinction enables him to understand “truth” in relation to
“being.” Truth is not, as is sometimes said, the truth of being; but being is truth or true.
What is, is true; and what is not is not true. In a widely known, influential passage,
Parmenides writes: to gar auto noein estin te kai einai.(33)

This passage is translated and interpreted in different ways—for instance, by Diels and
Kranz as “The same thing is for thinking and being,”(34) by John Burnet as “For it is the
same thing that can be thought and that can be”(35) and by Coxon as “for the same thing
is for conceiving as is for being.”(36) In F. M. Cornford’s translation, the passage reads:
“For it is the same thing that can be thought and that can be.”(37)

(...)

According to Phillips, Cornford and Burnet both go astray, since “Parmenides can be
called an idealist, who believes that what can be thought must be real.”(41) This can be
decided only when we have agreed on the meaning of “idealism.”

But Phillips is helpful in noting that the simplest translation of this passage is: “For
thinking and being are the same.”(42)

We can expand this thesis as follows: (1) there is being; (2) being can be known; (3)
when being is known, thought and being—that is, the thought of being and the being of
the thought—are known as the same, or identical; (4) if nonbeing cannot exist, it cannot
be known; and (5) since thought and being are the same, nonbeing, which cannot be
known, also cannot be or exist." (p. 18)

(...)

"The preceding chapter sketched a description of Parmenides’s claim that thought and
being are the same as a claim to know the real, reality, or the world.

This chapter will describe selected ancient Greek reactions to Parmenides—more
precisely, to the thesis about the sameness of thought and being, with special attention to
Plato and Aristotle." (Chapter 2, p. 19)

(34)H. Diels and W. Kranz, Die Fragmente der Vorsokratiker, Berlin: Weidmann, 1951,
DK 28 B3, p. 231.

(35) John Burnet, trans., Fragments of Parmenides, 1920, frag. 4.
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(36) Coxon, The Fragments of Parmenides, p. 58.

(37) F. M. Cornford, “Parmenides’ Two Ways,” Classical Quarterly, vol. 27, no. 2, April
1933, p. 99.

(41) D. Z. Phillips, “Parmenides on Thought and Being,” Philosophical Review, vol. 64,
no. 4, 1955, p. 556.

(42) Phillips, “Parmenides on Thought and Being,” p. 553.
18. Roecklein, Robert J. 2011. Plato versus Parmenides. The Debate over Coming-into-

Being in Greek Philosophy. Lanham: Lexington Books.
Contents: Acknowledgments IX-X; Introduction 1; 1. Parmenides' Argument 13; 2.
Parmenides and the Milesian Philosophies: "Nothing Comes from Nothing" ---
Physics or Logic? 37; 3. Parmenides' Influence of Empedocles and Anaxagoras 57;
4. Plato's Socrates and His Theory of Causation 83; 5. The Parmenides: Plato's
Proof of Coming to Be 121; 6. The Theaetetus: Plato's Proof That the Objects of
Knowledge Are Indivisible 159; Bibliography 187; Index 195-199.

"The estimation of Parmenides' argument has risen to such high levels in our scholarship,
that Plato's very reputation as a thinker has begun to fade into somewhat of a derivative
status. Plato, it is held by more than a few influential scholars, could not even have
arrived at his theory of forms if he had not had the good fortune to be influenced by
Parmenides' doctrine about motionless, eternal "Being." In the view of recent
commentators, it is not an exaggeration to suggest that Parmenides is now often
portrayed as the seminal thinker of classical Greek philosophy.(10) It is increasingly a
standard view among commentators, that Plato's Socrates himself is overcome by the
power of the Eleatic legacy, which, they say, he willingly embraces.

The most spectacular evidence of this movement in the status of Plato in our scholarship
can be seen in the commentary on the dialogue Parmenides itself. A large number of
scholars are now convinced that in this dialogue, Plato has commissioned the character
of Parmenides to deliver a telling, if not a fatal blow against Plato's own theory of forms.
(11) We will investigate this matter in some depth in chapter 5; for the moment, it must
suffice to indicate the following points. In fact, it is Parmenides' argument which is put to
the test in the dialogue that Plato named after the great Eleatic; so far from treating
Parmenides with reverence or deference, Plato actually assigns a very humbling role to
Parmenides in the dialogue named for him. The role assigned to Parmenides there is
nothing other than to utter the effectual refutation of his own entire argument. In the fifth
chapter, a case will be made that Plato refutes Parmenides' indictment of the reality of
coming-into being, and so concludes, rather than sustains, the legacy of Parmenides'
argument.

We will also be challenged, in this study, to rebut a claim that has by now been very
powerfully established in the scholarly literature: this claim is that Parmenides created a
philosophical interpretation of the notion of Being which even Plato's Socrates has in
some measure been shaped by, or come to adopt. Plato's theory of forms, as those forms
are hypothesized to be eternal and ungenerated, is linked by a number of scholars to the
theory of being that Parmenides developed.

This view is confused. In the first place, the forms are originally known to human beings
in those very perishable objects which the Eleatics wish to wholly exclude from all
evidentiary matters concerning truth of fact. Plato's Socrates, it can be noted, arrived at
his famous profession of ignorance precisely as a rhetorical method for summoning forth
from interlocutors a base of knowledge which all hold in common: namely recognition of
the various forms in perishable bodies.

This common intelligence on display in the ordinary individual's effortless assignment of
name to object is certainly not science, in Plato's view; however, the theory of scientific
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definition which Plato advances does indeed depend on this recognition-knowledge as
the ultimate evidence for its own investigations. The ordinary and spontaneous ability of
unphilosophic human beings to assign name to object is, in Plato's view, itself evidence
of a distinct intelligence operative in the ordinary opinions. One could hardly formulate a
proposition more at loggerheads with the Eleatic philosophy.

That which the memory recognizes in the patterns that recur (and all of the patterns, as
Plato argues throughout his work, appear innumerable times in the perishable objects), is
not a knowledge that has the power of full consciousness and comprehension such as the
power possessed by logos or more deliberate investigation. Yet Plato insists that these
opinions are nevertheless the port from which philosophy must embark. When argument
finally reaches for an intellectual comprehension in speech-as opposed to an inarticulate
recognition of the individual forms-Plato's philosophy will attach a scientific hypothesis
to the ordinary views. Yet this hypothesis itself, that the forms exist separately in nature
for the sake of intellectual investigation, remains dependent on the common familiarity
with the forms as they recur in the common objects. "And in respect of the just and the
unjust, the good and the bad, and all the ideas or forms, the same statement holds, that in
itself each is one, but that by virtue of their communion with actions and bodies and with
one another they present themselves everywhere, each as a multiplicity of aspects"
(Republic 476a). Yet it is the building block upon which Plato's entire science of
definition rests, and he never fails to fight for the integrity of this recognition-knowledge
in his major debates with rival philosophers such as Protagoras and Parmenides." (pp.
10-11)

(10) Charles Kahn, "Being in Parmenides and Plato," La Parola del Passato 43 (1988):
"If it was the encounter with Socrates that made Plato a philosopher, it was the poem of
Parmenides that made him a metaphysician. In the first place it was Parmenides'
distinction between being and becoming that provided Plato with an ontological basis for
his theory of forms. When he decides to submit this theory to searching criticism, he
chose as critic no other than Parmenides himself' (237). Cf. Taran, Parmenides, vii;
Patricia Curd, The Legacy of Parmenides: Eleatic Monism and Later Presocratic
Thought (Las Vegas: Parmenides Publishing, 2004), 231-32, 238.

(11) Gregory Vlastos, "The Third Man Argument in the Parmenides," Philosophical
Review 63 (1954): 329, 342. Kenneth M. Sayre, Parmenides' Lesson (Notre Dame, IN:
University of Notre Dame Press, 1996), 60, 62, 95. Robert Turnbull, The Parmenides and
Plato 's Late Philosophy (Toronto: University of Toronto Press, 1998), 19, 23, 39. Kelsey
Wood, Troubling Play: Meaning and Entity in Plato's Parmenides (Albany: SUNY,
2005), 1-2, 74, 85.

19. Rohatyn, Dennis Anthony. 1971. "A Note on Parmenides B 19." Apeiron.A Journal
for Ancient Philosophy and Science no. 5:20-23.
"Hershbell (1) presents compelling evidence combined with sound reasoning for his
contention that Fr. 16 does not belong in 'The Way of Opinion (or Seeming)' but
rather in 'The Way of Truth' portion of Parmenides' poem. With as much justice I
think it is possible to reassign Fr. 19 to the first part of the poem as well. For it is
here that Parmenides introduces the concept of name (onoma, B19 1.3), and utilizes
it to explain mortal belief (doxa, B19 1.1) in coming-to-be and in passing-away. (2)
It seems natural to place this after the concluding words of Fr. 8, 11. 60-61, in which
Parmenides advises or promises a full account (3) so that no "mortal wisdom may
ever outstrip" that of the reader or initiate. It is only proper to regard Parmenides'
theory of names, if it is as full-blown as all that, as belonging to his metaphysical
apparatus and thus as having nothin g to do, in and of itself, with the erroneous
picture of the world which it is expressly designed to account for." (p. 20)

(1) J.P. Hershbell, "Parmenides' way of Truth and B16" , Apeiron 4, No. 2 (August 1970),
1-23.

(2) The source is Simplicius' commentary on Aristotle, de Caelo 558.9-11.
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(3) Of "appearances", "phenomena" and "empirical data", all pace Aristotle, Metaphysica
A 986b31.

20. Romero, Gustavo E. 2012. "Parmenides Relaoaded." Foundations of Science no.
17:291-299.
Abstract: "I argue for a four dimensional, non-dynamical view of space-time, where
becoming is not an intrinsic property of reality. This view has many features in
common with the Parmenidean conception of the universe. I discuss some recent
objections to this position and I offer a comparison of the Parmenidean space-time
with an interpretation of Heraclitus’ thought that presents no major antagonism."

21. Rosen, Stanley. 1996. "Commentary on Long [Parmenides on Thinking Being]."
Proceedings of the Boston Area Colloquium in Ancient Philosophy no. 12:152-160.
"As a result of reading Long's excellent paper and reviewing some of the
scholarship, it occurs to me that Parmenides is something of a Hegelian. I do not
need to emphasize that Hegel would not have approved of this assertion without
elaborate qualification. But that is

not decisive. To begin with, Hegel did believe that the end is somehow contained, even
prefigured within, the beginning. In this connection, the spherical character of
Parmenides' being is a striking prototype of the circularity of the Hegelian concept and
even of Nietzsche's eternal return of the same. And Long's excellent emphasis on the fact
that Parmenides is inquiring into the thinking of being, not into being as independent of
thought, is also quite Hegelian. The lynch-pin of this somewhat but not entirely playful
Hegelian reading is the translation and interpretation of fragment 3 offered in various
contexts by Heidegger, Couloubaritsis, Long, and myself. What is "the same" that serves
as the subject of the two infinitives "to think" and "to be?" It must be the same as each
yet other than either. If it is not the same as each, then obviously neither will be the same
as the other. But if it is not other than each, then the two will not only be "the same" but
will be one and the same or a homogeneous unit. The only remaining possibility is that
the two are both same and other, or as Hegel would say, that "the same" stands here for
"the identity" in the expression "the identity of identity and difference."

(...)

"I do not need to emphasize too strongly that it was not my intention to present a new
and comprehensive interpretation of Parmenides in a short commentary on someone
else's paper. My main purpose was to signal my partial adherence to Long's central thesis
and to make one or two suggestions for strengthening it." (pp. 157-159)

22. Rossetti, Livio. 2020. "Parmenides Misinterpreted." Φιλοσοφία no. 49:43-59.
"Parmenides is universally known as «the philosopher of Being» but, as it is
becoming more and more clear, he specialized in ontology as well as in a umber of
other «sciences». Therefore, if he was the father of what in much more recent times
begun to be called «ontology», he was at the same time an equally creative and
penetrating student of our earth, living creatures, the stars, as well as the formal
organization of arguments(1). Moreover, no unified body of doctrines and no
«guiding idea» surfaces from what we know about his teachings. Indeed, not even a
philosophy surfaces from his surviving fragments." (p. 43)

(1) 1. On the latter topic, see L. Rossetti, Un altro Parmenide, I-II, Bologna, Diogene
Multimedia, 2017, chapter 10

23. Ruzsa, Ferenc. 2002. "Parmenides’ road to India." Acta Antiqua. Academiae
Scientiarum Hungaricae no. 49:29-49.
Summary: "Parmenides‘ philosophy is unique in the history of ideas in Europe, but
it has a striking parallel in India, from about the same age. The unchanging
Absolute, called 'Being‘ or 'Existent‘; the depreciation of everyday objects as mere
'names‘;
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and the construction of the empirical world out of elements called 'forms‘ are all found in
the first text of the Sadvidyā (Chāndogya Upaniṣad VI. 1-7). Comparing details and
taking into consideration other old Indian material this paper tries to prove that
convergence of thought or parallel development is out of the question – there must have
been actual contact. Also it suggests that the most probable scenario is that Parmenides
travelled to India, learned the language and some important philosophical texts, and
brought them back to Greece."

24. Sanders, Kirk R. 2002. "Much Ado About 'Nothing': μηδέν and τò μὴ έόν in
Parmenides." Apeiron.A Journal for Ancient Philosophy and Science no. 35:87-104.
"It is, to my knowledge, a universally accepted assumption among contemporary
commentators that μδεν το εν αιων, 'nothing', and 'toμ~ Mv, 'what-isnot', function as
synonyms in Parmenides' poem.(1) In this paper, I focus primarily on the central
role this supposed semantic equivalence plays in arguments supporting an
emendation in line 12 of fragment B8.

Despite this scholarly unanimity regarding the synonymy of these two Greek terms and
the popularity of the emendation, I contend that we can make the best sense of
Parmenides' argument in this and the surrounding lines precisely by retaining the
manuscript reading and recognizing the difference in meaning between 'nothing' and
'what-is-not'. This claim, of course, also has broader implications for the interpretation of
Parmenides' poem generally." (p. 87)

Cf. Karl Reinhardt, Parmenides und die Geschichte der griechischen Philosophie
(second edition) Frankfurt 1959), 39-42; Leonardo Taran, Parmenides: A Text with
Translation, Commentary, and Critical Essays (Princeton 1965), 95-7; Montgomery
Furth, 'Elements of Eleatic Ontology', Journal of the History of Philosophy 6 (1968),
119; A.P.D. Mourelatos, The Route of Parmenides (New Haven 1970), 100-2; G.E.L.
Owen, 'Plato on Not-Being', in Gregory Vlastos, ed., Plato: A Collection of Critical
Essays I, Metaphysics and Epistemology (Garden City, NY 1971), 225-6; Michael C.
Stokes, One and Many in Presocratic Philosophy (Washington 1971), 131; David Furley,
'Notes on Parmenides, in E.N. Lee, A.P.D. Mourelatos, and R.M. Rorty, eds., Exegesis
and Argument: Studies in Greek Philosophy Presented to Gregory Vlastos (New York
1973), 12-14; Jonathan Barnes, The Presocratic Philosophers (London 1982), 166;
David Gallop, Parmenides of Elea: Fragments (Toronto 1984), 23-8; Scott Austin,
Parmenides: Being, Bounds, and Logic (New Haven 1986), 97; A.H. Coxon, The
Fragments of Parmenides (Assen 1986), 198-200; Richard J. Ketchum, 'Parmenides on
What There Is', Canadian Journal of Philosophy 20 (1990), 171-3 and 184-6; Richard D.
McKirahan, Jr., Philosophy Before Socrates (Indianapolis 1994), 167; and Patricia Curd,
The Legacy of Parmenides: Eleatic Monism and Later Presocratic Thought (Princeton
1998), 76-7.

25. Santillana, Giorgio de. 1970. "Prologue to Parmenides." In Reflections of Men and
Ideas, 82-119. Cambridge: M.I.T. University Press.
Originally published in Lectures in Memory of Louise Taft Semple, First Series
1961-1965, Princeton Princeton University Press, 1967.

"These, in sketchy outline, are the reasons that I suggest for restoring Parmenides to the
world of science without removing him from metaphysics. There would be much more to
say before the ground can be considered clear. I have concentrated on the specifically
geometrical fragments. I have not attempted to establish the link of Parmenides with
Melissus, nor, further, the filiation of thought which makes of the Eleatics the
fountainhead of Sophistic logic. That a new concern with the possibilities of pure
reasoning runs through this line is undeniable. The word play of Zeno is the fateful point
when words begin to veer away from the central concern with the kosmos, and to live a
life of their own. Inside the Eleatic school itself, there is evidence that some very reckless
experimenting went on with the possibilities of the newly discovered verbal instrument,
and here we might find the legitimate source of Plato’s Parmenides. But if the enterprise
wandered off into eristics, it also led to Bryson. It was the most adventurous moment of
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Greek thought, the freest adventure, and it would seem the greatest hope. What the men
of those generations saw in the promise of the Goddess is surely incommunicable. All
true metaphysical experiences are. By linking the realm of geometry with that of the
“logos that is spoken,” Parmenides provided a complex of meanings as rich as that of
Herakleitos, but lending itself to rigorous deduction at all levels. Nothing in modern
thought can provide more than a pale image of that wealth of living meaning: only Plato
can show us what a contemporary could hope of it, and in that sense, if in that sense only,
his exegesis is valid. For us, dealing with the autopsy of what is no longer an
overwhelming truth, the anatomy of logic shows a clear distinction. The logic of the
Eleatics is so guided by their object of contemplation as to remain scientifically
impeccable; that of their successors is not, and we must assume that the object has
changed. On this we rest our case." (pp. 103-104)

26. Santoro, Fernando. 2011. "Ta Sēmata: On a Genealogy of the Idea of Ontological
Categories." In Parmenides, 'Venerable and Awesome' (Plato, Theaetetus 183e),
edited by Cordero, Néstor-Luis, 233-250. Las Vegas: Parmenides Publishing.
Summary: "My hypothesis is that some figures of speech, like catalogs, present in
the sapient epics of Hesiod and Homer, as well as figures emerging from a
discursive field of veracity belonging to the newborn fifth century forensic rhetoric,
helped build the originality of Parmenides' categorical ontological language.
Especially for the characteristics of Being, presented in fragment B8 as signals:
σήματα. I would also like to add to these elements of language, the early physicists'
(φυσικῶν) interest in limits (περάτων). With these genealogic views, we can
speculate about some important parameters of ontological categories such as
subordination, attribution, and opposition."

27. ———. 2020. "Venus and the Erotics of Parmenides." Anais de Filosofia Clássica
no. 28:165-189.
Abstract: "The twenty-first century begins with many interpretive turns towards the
pre-Socratic thinkers, among them Parmenides of Elea. I investigate how the
cosmological contents contained in the fragments of the Poem can be integrated into
the Parmenidean program of knowledge of the truth, achieved by thought.

In this way, scientific discoveries concerning the Moon, Venus and others are glimpsed. I
also propose that an old way of integrating the knowledge of astronomical contents to the
knowledge of contents related to generation and sex, which compose the physical
subjects of the Poem, takes the form of an Erotic interpretation of the world, ruled by
Eros and Aphrodite."

28. Santos, José Gabriel Trindade. 2011. "The Role of “Thought” in the Argument of
Parmenides’ Poem." In Parmenides, 'Venerable and Awesome' (Plato, Theaetetus
183e), edited by Cordero, Néstor-Luis, 251-270. Las Vegas: Parmenides Publishing.
Summary: "It is my aim in this paper to analyze the role played by “thought” in the
argument of Parmenides' Poem. The relevance of the “thought” theme in Greek
philosophical tradition has long been recognized. In Parmenides it implies
approaching the study of reality through the experience of thought in language. As
knowledge is to the known, thought is to being. Their identity dominates
Parmenides' argument in the Way of Truth, persisting in later relevant conceptions
as Platonic ἐπιστήμη and Aristotelian “active intellect.” "

29. ———. 2013. "For a non-predicative reading of « esti » in Parmenides, the Sophists
and Plato." Méthexis.International Journal for Ancient Philosophy no. 26:39-50.
Abstract: "The absence of grammatical subject and object in Parmenides' "it is/it is
not" allows the reading of the verbal forms not as copulas but as names, with no
implicit subject nor elided predicate. Once there are two only alternatives, contrary
and excluding each other, sustaining that a 'no-name' does not grant knowledge
implies identifying its opposite – "it is" – as the only name conducive to knowledge
in itself, denouncing the 'inconceivability of a knowledge that does not know. If "it
is" is the only [name] "which can be thought/known", and "what is" is the way in
which 'thought/knowledge' can be accomplished, there is no need to postulate the
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existence of 'anything' that is, nor of anything that can be said of "what is". Being
the only name which "can be thought of/known", the unifying synthesis of
"knowledge, knowing and known" in one infallible cognitive state, it is unthinkable
that "what is" does not exist."

30. Sassi, Maria Michela. 2016. "Parmenides and Empedocles on Krasis and
Knowledge." Apeiron.A Journal for Ancient Philosophy and Science no. 49:451-
469.
Abstract: "Making mental phenomena to depend on certain elements or organs of
the body is famously recognized as a distinctive feature of physiologia both in the
so-called “autobiography” of Socrates in the Phaedo and in a further “doxographic”
passage in the dialogue, where Simmias develops the argument that the soul is like
“a blending and an attunement” of the bodily elements.

While no earlier thinker is mentioned here, one can easily identify Parmenides and
Empedocles as two of the main supporters of the notion that thought and perception
depend on the various blendings of the physical constituents of the body. That they had
such a view is indeed well known thanks to a few fragments, for whose discussion
Aristotle’s and Theophrastus’ comments prove to be particularly helpful. What neither
Plato nor Aristotle acknowledge, though, is that no such specific bearer of mental
functions as psyche is needed in this kind of account. As a matter of fact, both
Parmenides and Empedocles share with the epic and lyric tradition the idea of the
precariousness of human knowledge, due to the constant exposure of human beings to
change. Yet they “translate” the topos of human existence and thought subjected to the
divine into a vision where the physical krasis of the body (not by chance, a medical
notion) is all that matters."

31. Sattler, Barbara M. 2012. "Parmenides’ System: The Logical Origins of his
Monism." Proceedings of the Boston Area Colloquium in Ancient Philosophy no.
26:25-90.
Abstract: "This paper aims to demonstrate that it is Parmenides‘ criteria for
philosophy in conjunction with his understanding of the available logical operators
and their holistic connection that lead to what we can call a logical monism—only
the one Being can be conceived and hence known. Being the first to explicate
criteria for philosophy, Parmenides will be shown to establish not only consistency
as a criterion for philosophy, but also what I call rational admissibility, i.e., giving
an account of some x that is based on rational analysis and can thus withstand
rational scrutiny. As for logical operators, Parmenides employs a basic operator for
connection, identity, and one for separation, negation. His negation operator,
expressing an extreme negation that negates the argument completely, corresponds
to his identity operator, expressing identification with no exception. But not only are
these two basic operators tailored to each other, also Parmenides‘ basic notion of
Being is such that it fits these operators as well as his criteria for philosophy.
Accordingly, a kind of holism, a systematic character, underlies Parmenides‘
philosophy such that that any changes in one concept would necessitate changes in
the others. Given the restrictions of Parmenides‘ criteria for philosophy and the
logical operators available to him, what can be a possible object of philosophical
investigation is nothing but something absolutely simple, the one Being as the
logical content of a thought."

32. ———. 2020. The Concept of Motion in Ancient Greek Thought: . Cambridge:
Cambridge University Press.
Chapter 2: Parmenides’ Account of the Object of Philosophy, pp. 80-123.

"This chapter spells out the challenge that Parmenides’ philosophy poses fornatural
philosophy. This challenge arises not so much from explicit reflections on natural
philosophy and on earlier cosmologies as from what we can call Parmenides’ logical,
metaphysical, and methodological reflections: it derives from the criteria Parmenides
establishes, in part implicitly, for any rational or scientific investigation in conjunction
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with the logical operators available to him. The field of investigation that is thus
methodologically prepared excludes natural philosophy, since what is subject to change
and motion – the object of natural philosophy – cannot be rationally grasped with the
help of Parmenides’ criteria and operators." (p. 80)

(...)

"In order to reconstruct Parmenides’ challenge, in this chapter I first show that he
establishes clear criteria for rigorous philosophical inquiry and then analyse the logical
operators with which Parmenides works. These criteria and the logical operators are
systematically tied to each other in such a way that, as becomes clear in the next step,
Parmenides’ monism and his exclusion of natural philosophy follow naturally. The final
section spells out in detail the challenges natural philosophy thus faces." (p. 83)

33. Scapin, Nuria. 2020. The Flower of Suffering: Theology, Justice, and the Cosmos in
Aeschylus’ Oresteia and Presocratic Thought. Berlin: de Gruyter.
Chspter 5: Cosmic Justice and the Metaphysics of Opposites: Anaximander,
Heraclitus, and Parmenides. 117-145; Chapter 8: Persuasive Dikê: from violence to
kindness, 204-213.

"Next I shall examine the development of the notion of cosmic justice and its specific
application in the thought of three Presocratic philosophers: Anaximander, Heraclitus,
and Parmenides." (p. 123)

(...)

"In Parmenides’ poem about truth, Being, and mortal opinions, Dikê plays indeed a
cosmic role, but her familiar universal function is exploited within the space of
innovative thought. An important role is assigned to her in each of the three parts into
which the poem is traditionally divided: not only does she feature in the Proem, where
the most dense stock of allusions to the traditional corpus of poetic phraseology and
religious imagery is concentrated, but she also plays an important role in the two
remaining sections. Dikê’s traditional role is bent to aid Parmenides’ abstract logic and
metaphysical arguments in the central philosophical part of the poem, and she is
bestowed an important role in the final section dedicated to cosmological speculations."
(p. 137)

(...)

"My study of justice in the Oresteia follows the slow unfolding of the workings of dikê in
the three plays. In the present chapter I show how the notion of an inherent limitations in
the nature of the universe is profoundly rooted in this text: I predominantly focus on dikê
in its associations to notions of time and necessity.

In the following chapter, I focus on the notion of retributive justice (δίκη as ποινή) and
discuss how, in moments of dramatic climax, justice is brought into the awareness of
characters as a due process rather than a single act. In the penultimate chapter, I focus on
the association between justice and persuasion in the Oresteia and Parmenides’ Poem."
(p. 150)

34. Schick, Thomas. 1965. "Check and Spur: Parmenides' Concept of (What) Is."
Classical Journal:170-173.
"So far Parmenides has told us that (what) is not does not exist, and we cannot know
it: (what) is exists; and now we seek to know its characteristics, its nature.

How is (what) is described? What can we know of it? It is generally agreed that all the
predicates attributed by Parmenides to (what) is are contained in Fr. 8; but how are they
contained there? Are they proved there? One opinion says "yes": "It [Fr. 8) opens (like a
theorem in geometry) with an enunciation of the attributes, positive and negative, that
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will be proved to belong to the Real. ... These attributes are then established by a series
of astonishingly brief and penetrating arguments."(16) But a heavy and well-founded
"no" is sounded by Loenen. [*] He argues that de facto many of the predicates are not
proved; and he thus supports one of his main theses, that a lacuna in the text contained
analytic proofs of most of the predicates.

"Fr. 8 thus contains the deduction of a small number of additional attributes, viz. those
which could not be arrived at by an analytical description of the idea of being."(17) This
seems most plausible; and, though I am slow to accept many of Loenen's conclusions and
interpretations, I use his divisions for the following description.

I identify and explain the attributes merely mentioned; I then discuss the deduced
attributes and give their arguments and proofs; and finally I discuss briefly a
characteristic which is not explicity mentioned in the fragment, but which must be
predicated of (what) is." (pp. 171-172)

[*] J. H. M. M. Loenen, Parmenides, Melissus, Gorgias; a reinterpretation of Eleatic
philosophy (Assen 1959),

(16) F. M. Cornford, "Parmenides' two ways" Classical quarterly 27 (1933) 103.

(17) 17 Loenen, p. 99.
35. Schofield, Malcolm. 1970. "Did Parmenides Discover Eternity?" Archiv für

Geschichte der Philosophie:113-135.
"Mr. J. E. Raven ascribes to Parmenides the-doctrine that 'past and future are alike
meaningless, the only time is a perpetual present time'(1). And this is the orthodox
view(2).

(...)

But in recent years a dissenting point of view has been expressed.

First Professor Hermann Fränkel (6), then Professor Taran (7) has maintained (I quote
Taran's expression of the point):

There is nothing in the text to substantiate the claim of those who assert that Parmenides
maintains that past and future cannot be predicated of Being to which only the present 'is'
truly belongs. Parmenides is only denying that Being ever perished or ever will come to
be(8).

The arguments adduced by Fränkel and Taran in support of this opinion have met with
vigorous opposition, deservedly so for the most part(9). But I believe that their case is a
stronger one than they have been able to establish, and that the majority opinion rests on

rather flimsier supports than has yet been generally appreciated.

These claims I attempt to substantiate in this paper.

The lines of Parmenides' poem which are chiefly responsible the controversy are B 8.5-
6a." (pp. 113-114, a note omitted)

(1) G. S. Kirk and J. E. Raven, The Presocratic Philosophers (Cambridge, 1960:
corrected Impression of the first edition), p. 274.

(2) L. Taran, Parmenides. (Princeton, 1965), p. 175, n. 1, gives a list of some who have
held this view of Parmenides. They include Diels, Calogero, Mondolfo, Cornford, Gigon,
Deichgräber, Owen. One may now add the names of W. K. C. Guthrie, A History of
Greek Philosophy Vol. II (Cambridge, 1965), pp. 27-31, and C. H. Kahn, in a review of
Taran's book in Gnomon 40 (1968), pp, 127-129.
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(6) H. Fränkel, Wege und Formen frühgriechischen Denkens, second edition (Munich,
1960), p. 191, n. 1.

(7) Taran, Parmenides, pp. 175-188.

(8) Op. cit., p. 177. Zeller, in Die Philosophie der Griechen, Vol. I, Pt. I, ed. by W. Nestle
(Leipzig, 1923), pp. 689-692, seems to give the same Interpretation äs Fränkel and Taran
in bis text, but in a note (p. 690, n. 1) he mentions what appears to him to be a possible
ground for adopting the view which has become traditional.

(9) Fränkel's arguments have been effectively rebutted by G. E. L. Owen, The Monist 60
(1966), pp. 320-322, and Taran's by C. H. Kahn, Gnomon 40 (1968), pp. 127-129.

36. ———. 1987. "Coxon's Parmenides." Phronesis.A Journal for Ancient Philosophy
no. 32:349-359.
"A.H. Coxon has a remarkable record of publications on ancient philosophy.

In CQ [=Classical Quarterly]1934 there appeared the early and much respected article
"The Philosophy of Parmenides". Then in CQ 1968 came a brief note reporting Coxon's
shaming discovery that the puzzling άστη usually printed in Fr. 1, 3 has no manuscript
authority, coupled with a report on his re-examination of those portions of the
manuscripts of Simplicius which bear on the establishment of Parmenides' text. Now in
1986 we have a full critical edition of the fragments, with introduction, translation, a
much fuller selection of the ancient testimonia than in Diels-Kranz, and a
commentary(1). So far as I know these are Coxon's only published writings on our
subject." (p. 349)

"Perhaps the most interesting and important general conclusion Coxon draws from his
study of the manuscript tradition of Parmenides is the proposition (contra Diels) that
Parmenides' diction is uniformly epic and Ionic." (P. 350)

(1) A.H. Coxon: The Fragments of Parmenides, Van Gorcum: Assen/Maastricht, 1986
(Phronesis Supplementary Volume III). Pp. viii + 277.

37. ———. 2019. "Diakosmêsis." In Cosmos in the Ancient World, edited by Horky,
Phillip Sidney, 62-73. Cambridge: Cambridge University Press.
Summary: "Deployment of the notion of kosmos has been much discussed in the
scholarship on Presocratic philosophy. But diakosmos and diakosmêsis have been
almost entirely neglected. This chapter argues that in describing the business of
articulating ‘mortal belief’ as diakosmos, Parmenides bequeathed to his successors
among the Presocratics a question – intended as deflationary – about the main
agenda for physics and physical explanation: how the universe is arranged. He
coined a concept designed to articulate it. Diakosmos was a concept his successors
were determined to reinflate, but only at the price of contestation between believers
in a single world produced by design and proponents of infinite undesigned worlds.
And in Aristotle, diakosmêsis is re-invested with a hint of the deflationary."

38. Schürmann, Reiner. 1988. "Tragic Differing: The Law of the One and the Law of
Contraries in Parmenides." Graduate Faculty Philosophy Journal no. 13:3-20.
"There is probably no greater beginner in the history of philosophy than
Parmenides. If it is true that in their compactness beginnings already contain the
essential insights that the subsequent tradition only spins out in ever new threads,
then coming to terms with

Parmenides is a task that has to be undertaken ever again. Most of his sayings are hapax
legomena which yield clear answers only to clearly put questions. But the questions we
bring to him remain ours, dictated by the preponderances of the day.

The question I put to him concerns ultimate foundations. In a sense, it is the very issue
for which he has been granted the status of fatherhood ever since antiquity. Common
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opinion holds that he drafted once and for all, as it were, the job description of the
philosopher: namely, to secure principles—reference points on which every thinking
agent can rely both in his thinking and in his acting. Husserl still echoes and accepts that
assignment when he counts himself among "the functionaries of mankind". From the
time Parmenides wrote that being is one, and perhaps until Wittgenstein taught that
grammars are many, this public function invested in philosophers has on the whole gone
unchallenged.

Their foundational expertise has made them the civil servants par excellence in as much
as they felt called upon, and in many quarters still feel called upon today, to secure a
ground guaranteeing knowledge its truth and life, its meaning. As professionals,
philosophers must point out—not set—reliable standards. They provide evidential
moorage for the sake of consoling the soul and consolidating the city: some single first
law governing all regional laws, be they cognitive, practical, or even positive.

Parmenides calls that law the One (capitalized for mere conventional purposes). For an
age that has grown more aware than any other of fragmentations and dispersals in the
order of things, can the One as Parmenides argues it assure a non-fractured foundation?
If it turned out that his originative, compact insight also contains a conceptual strategy
that counters his foundational gesture from within, it might follow that in and after
Parmenides philosophy has had a more humble mission to fulfill than satisfying man's
quest for ultimacy. Accustomed to the Many, our century may then not amount to the
mere barbarism bent on destroying the entire noble tradition devoted to the One.
Philosophy may have consisted all along in the attempt to think explicitly and with some
rigor about matters that everyone knows, ad though rather implicitly and poorly. And
what is it that we all know firsthand, yet poorly? Of our own coming-into-being, our
birth, we know only indirectly; just as we know only indirectly of our own ceasing-to-be,
our death. We know, but dimly, that we stand in the double-bind of life and its contrary.
The clear knowledge of that double-bind in which the law of contraries places us is tragic
knowledge." (pp. 3-4)

(1) Edmund Husserl, The Crisis of European Sciences and Transcendental Philosophy,
transl. David Carr (Evanston, 1970) p. 17.

39. ———. 2003. Broken Hegemonies. Bloomington: Indiana University Press.
Translated by Reginald Lilly from the French: Des Hégémonies brisées, Mauvenzin,
Trans Europe Repress, 1996.

See Part One: In the Name of the One. The Greek Hegemonic Fantasm. I: Its Institution:
The One That Holds Together (Parmenides) pp. 51-135.

"The pages that follow are meant to be read as a contribution to the age old "doctrine of
principles." Philosophers have never stopped speculating about this principal Greek
legacy. Today the business of principal principles seems to have been robbed of its
heritage. What can be learned from its loss? May it actually represent a gain for us?
These are good enough reasons to examine the operations that have been carried out on
this legacy." (p. 3)

"In what way is being one? As cumulative and “re-cumulative,” as constantly recurring.
The one that being is, is thinkable only as the crystallization of beings (which has
nothing to do with atomism), a crystallization thought not in terms of beings, but as an
occurrence, hence in terms of time. The one is what occurs through an aggregation.
Beings and being are articulated in the henological difference.

How does this difference make law? Our analysis of contraries has shown that they
essentially conjoin and disjoin with one another. There fore we cannot think of being as
arrival without also thinking of it as leaving. There is no centripetal aggregation without
a centrifugal disaggregation. To use Heideggerʼs words once again: no appropriation
without expropriation.(119) In the idiom of an analytic of ultimates—no universalization
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without singularization. In terms of the law—no legislation with out transgression
immanent within it. In one fell swoop, and necessarily, the henological difference makes
the law by binding us both to the dissolution of the phenomena of the world and to their
consolidation that is underway. As soon as he understands the one as a process,
Parmenides has to establish both at traction and withdrawal as equally normative. This
double bind is embedded in our condition as mortals. We can call it the henological
differend." (P. 134)

(119 M. Heidegger, “Protocole,” [Martin Heidegger, “Protocole dʼun séminaire,” trans.
Jean Lauxerois and Claude Roël, in Questions IV, Paris, 1976], p. 77.

40. Seaford, Richard. 2004. Money and the Early Greek Mind: Homer, Philosophy,
Tragedy. Cambridge: Cambridge University Press.
"This book argues that the monetisation of the Greek polis in the sixth and fifth
centuries bc contributed to a radical transformation in thought that is, in a sense, still
with us. Academics – perhaps because they are more interested in texts than in
money – have emphasised rather the role of alphabetic literacy in the radical
intellectual changes of this period. They are often also emotionally invested in the
autonomy of their various specialisms, an investment encouraged by the
institutional division of academic labour.

For most presocratic scholars, to allow that any kind of social process might illuminate
their texts would threaten their control of their subject and the autonomy of ‘doing
philosophy’. The consequent subconscious policing of the boundaries can be
simultaneously sincere and brutal. For embarking on such a fundamental question I make
no apology, and hope that others will be inspired to remedy the inadequacies of my
answers." (Preface, P. XI)

(...)

"We have identified, as factors in the genesis of the Parmenidean One, mystery cult
(11b), the historical development of monetary abstraction, reaction to Heraclitus, and the
unconscious imperative to separate self-sufficient true value from the uncertain and
vulgar monetary circulation of precious metal. Although this imperative was not confined
to aristocrats, it may not be coincidental that the two thinkers who reflect the progress of
this separation were apparently both, as was Plato, of aristocratic origin.

Heraclitus, for whom permanent unity and abstract logos are both embodied in
permanent physical circulation, was said to have resigned the ‘kingship’ in favour of his
brother and to have been isolated from politics by his intellectual contempt for
humankind.(138) Parmenides, for whom permanent abstract unity is finally explicitly
separated from the transformation believed in by ‘ignorant mortals . . . undiscriminating
hordes’ (b6), was said to have been ‘of illustrious family and of wealth’,(139) but also, in
contrast to Heraclitus, a lawgiver (9b)." (p. 262)

(138) D. L. 9.6; 9.3; Guthrie [A History of Greek Philosophy. Volume I], Cambridge U. P.
1962, 410–13.

(139) Sotion ap. D. L. 1.21 (DK. 28a1). It is of course conceivable that this is an
inference from b6.

41. ———. 2020. The Origins of Philosophy in Ancient Greece and Ancient India: A
Historical Comparison. Cambridge: Cambridge University Press.
"Summary: This book is devoted to a unitary argument, but over such a wide range
of material that I offer the reader preliminary guidance in this chapter, beginning
with an overview.

The next chapter (concluding Part A) presents explanations of the similarity between the
earliest philosophy in India and Greece.

30/06/24, 15:30 Parmenides of Elea. Selected bibliography: Rei - Sor

https://www.ontology.co/biblio/parmenides-biblio-eighth.htm 21/30



Part B describes the polytheist reciprocity that, among an elite, was replaced in both
cultures by monism. Part C centres on the main factors behind this replacement in India:
the individual interiorisation of what I call the cosmic rite of passage, and monetisation.
Part D describes the similar factors behind the similar development of ideas in Greece.
The conclusion (Part E) summarises and explores the variety of factors behind the new
imagining of universe and inner self.

Although Part C focuses mainly on India and Part D mainly on Greece, I have made
frequent attempts throughout the book to explain the similarities and differences between
the intellectual transformations in the two cultures. Some references to the Greek
material in Part C will be fully appreciated only after the analogy between the Greek and
the Indian intellectual transformations has become clear in Part D. Possible early
misgivings about my position on monetisation as an important factor behind the
intellectual transformations are addressed in Part E." (p. 3)

(..)

"In Part D the main focus moves from India to Greece. Chapter 11 compares the
interiorisation of the cosmic rite of passage in India (sacrifice) and Greece (mystic
initiation) (11§A), identifies the importance of the soul (psuchē) in mystic initiation
(11§B), which is interiorised in Herakleitos (12§B), in Parmenides (11§C) and in Plato
(11§D). This Greek interiorisation promoted ideas akin to the coalescence of mental with
abstract monism promoted by the interiorisation of the cosmic rite of passage in India."
(p. 5)

42. ———. 2020. "Aristocracy and Monetization: Plato, Parmenides, Herakleitos, and
Pindar." Greece & Rome no. 67:54-70.
"Numerous further examples could be given of the Greek reaction to monetization.
(25) But our focus here is specifically on the effect of monetization on ‘aristocracy’.
I will, in what remains of this article, introduce into the historical discussion of
aristocratic ideology something that is generally kept entirely separate from it: the
development – simultaneously with monetization and in the very same cities – of
philosophy, specifically of three philosophers with impeccable aristocratic
credentials,(26) whom we will discuss in reverse chronological order (Plato,
Parmenides, Herakleitos), before ending with the most obviously aristocratic writer
of the classical period, Pindar." (p. 60)

(...)

"The ontological privileging of unchanging abstract Being (the ‘One’, all that exists) by
Parmenides is – somewhat like the Platonic form of the good – a metaphysical projection
of the unchanging, all-pervasive abstract Being of money. I realize that such a proposal
may seem counterintuitive, and certainly outside what is generally considered legitimate
in the study of the Presocratics. But unfortunately I have here nothing like the
considerable space needed for the detailed, cumulative argumentation on which it is
based, and which is laid out in my Money and the Early Greek Mind.(38)" (p. 63)

(25) Seaford [Money and the Early Greek Mind (Cambridge, 2004], 147–337

(26) Herakleitos: DK22 A1(6), A2; Parmenides a wealthy aristocrat: DK28 A1(21) =
Diog. Laert. 9.21; Plato: e.g. Diog. Laert. 3.1.

43. Sedley, David. 1999. "Parmenides and Melissus." In The Cambridge Companion to
Early Greek Philosophy, edited by Long, Anthony Arthur, 113-133. Cambridge:
Cambridge University Press.
Abstract: "Parmenides and Melissus were bracketed in antiquity as the two great
exponents of the Eleatic world-view which denies change and plurality. (1) In
modern times their treatment has been curiously unequal.
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Too much has been written on Parmenides - albeit the greater thinker of the two - too
little on Melissus. Too much has been said about Parmenides' use of the verb "be," while
too little has been said about his detailed arguments for the individual characteristics of
what-is. However, neither these nor other anomalies should disguise the immense wealth
of scholarship that has furthered the reconstruction of their Eleaticism." (p. 113)

"How, then, does the cosmology complement the Way of Truth?

Above all by showing how to bridge the gap between truth and cosmic appearance. The
entire range of cosmic phenomena can be generated by allowing the intrusion of just one
additional item - by starting out with two instead of one. This makes immediate sense of
the frequently noticed fact that the detailed descriptions of the cosmos mimic the
language of the Way of Truth. For example, in B10 the "encircling heaven" is "bound
down by Necessity to hold the limits of the stars," immediately recalling the description
of what-is as held motionless by Necessity in the bonds of a limit (B8.30-31). This tends
to confirm that the very same sphere is being first correctly described, then, in the
cosmology, incorrectly redescribed." (p. 124)

(1) Most of the interpretations proposed in this chapter can also be found in my two
articles, "Melissus" and "Parmenides," in Craig, E. General editor Routledge
Encyclopaedia of Philosophy (London, 1998).

44. Sentesy, Mark. 2022. "Being, Identity, and Difference in Heraclitus and
Parmenides." Dialogoi: Ancient Philosophy Today no. 8:1-31.
Abstract: "Are all forms of difference contained in what is, or is there some form of
difference that escapes, negates, or constitutes what is? Parmenides and Heraclitus
may have had the greatest effect on how philosophy has answered this question.
This paper shows that Heraclitus is not a partisan of difference: identity and
difference are mutually generative and equally fundamental. For his part,
Parmenides both makes an argument against opposing being and non‐being in the
False Road Story, and then uses precisely this opposition to put up signs on the Way
of Truth. The paper responds to this impasse by making the case that the poem’s
philosophical character is didactic, rhetorical, and mythological, which is why both
these signs, and the opposition between non‐being and being, are presented as
names created by mortals."

45. Sider, David. 1979. "Confirmation of Two "Conjectures" in the Presocratics:
Parmenides B 12 and Anaxagoras B 15." Phoenix.Journal of the Classical
Association of Canada no. 33:67-69.
"In each of the two passages discussed below, the indisputably correct reading is
given by Diels as editorial conjecture, when in fact for each there is manuscript
authority." (p. 33)

[The text of Parmenides is B12.4]

46. ———. 1985. "Textual Notes on Parmenides' Poem." Hermes.Zeitschrift für
Klassische Philologie no. 113:362-366.
Philological remarks on the following fragments: 1,10, 1,24, 1,30, 2,3f; 6,4f; 6,5-6;
8,1, 8,28, 8,38, 12,2, 12,3.

47. Siegel, Rudolph E. 1962. "Parmenides and the Void. Some Comments on the Paper
of Thomas S. Knight " Philosophy and Phenomenological Research no. 22:264-266.
"In his paper, T. S. Knight came to the conclusion that Parmenides did not simply
deny the existence of a void, a physical vacuum, but also questioned the existence,
the reality of the sensible world.

It might be open for discussion if the poem of Parmenides can be considered as a treatise
on such highly abstract thinking as discussed by T. S. Knight.(1) One may rather assume,
as others have done, that Parmenides and other pre-Socratic philosophers expressed with
the Greek word 'To Hen,' the 'one,' a more concrete astronomical idea, the cosmos. In a
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paper on 'The Paradoxes of Zeno' (2) I tried to explain that the word 'one' might express:
the mathematical point, the atom, and even the cosmos.

Its respective meaning should be taken from the entire context."

(1) Thomas S. Knight, "Parmenides and the Void," Philosophy and Phenormenological
Research, Vol. XIX, No. 4 (June 1959), pp. 524-528.

(2) Rudolph E. Siegel, "The Paradoxes of Zeno; Some Similarities to Modern Thought,"
Janus, XLVIII 1-2, 1959, pp. 24-47.

48. Sisko, John E. 2003. "Anaxagoras' Parmenidean Cosmology: Worlds within Worlds
within the One." Apeiron.A Journal for Ancient Philosophy and Science no. 36:87-
114.
"The aim of this paper is to suggest a limited solution to a long-standing puzzle
regarding the history of Pre-Socratic philosophical cosmology.

The puzzle concerns the development of post-Parmenidean pluralism.

Specifically, it concerns the relationship between Parmenides' account of existence and
the physical theories advanced by Democritus, Empedocles and Anaxagoras." (p. 88)

(...)

"I wish to propose a limited solution to this puzzle. My solution concerns only the
relationship between Anaxagoras' physical theory and Parmenides' arguments. I suggest
that Anaxagoras has little need to argue against Parmenides, because Anaxagoras' own
cosmology begins right where Parmenides' cosmology leaves off. Anaxagoras accepts the
basic tenets that Parmenides draws from the critique of negation, but he then proceeds to
show how a specific sort of plurality might be brought to light within Parmenides' One.
(3) That is, Anaxagoras develops a pluralistic cosmology which is consistent with
Parmenides' foundational claims about the One." (p. 90)

(3) In this paper, I follow the practice of calling the numerical unity, which constitutes all
that exists on Parmenides' account, 'the One'. However, it should be noted that, while
Parmenides attributes unity to that which exists (see DK 28 B 8.6), he does not

explicitly call this unitary being 'the One',

49. ———. 2010. "Anaxagoras Betwixt Parmenides and Plato." Philosophy Compass
no. 5/6:432-442.

50. ———. 2014. "Anaxagoras and Empedocles in the shadow of Elea." In The
Routledge Companion to Ancient Philosophy, edited by Warren, James and
Sheffield, Frisbee, 49-64. New York: Routledge.
"If Anaxagoras and Empedocles advance their theories in response to Parmenides,
then it is quite unlikely that they consider Parmenides to be a predicational monist.

(...)

Whether Parmenides is a numerical monist or a generous monist, his alleged monad is
motionless and phenomenally homogeneous. Also, on either interpretation, it is
reasonable to consider Parmenides’ monad both to be either a finite sphere or an
infinitely extended expanse and to be either predicationally simple or predicationally
saturated.

(...)

In light of their shared supposition that the cosmos develops from Parmenides’ monad, it
is unlikely that Anaxagoras and Empedocles consider Parmenides to be a generous
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monist.

(...)

It is not implausible to suppose that Anaxagoras and Empedocles consider Parmenides to
be a numerical monist.

(...)

Thus, it is possible that Anaxagoras and Empedocles consider Parmenides to be a
numerical monist, concerning the initial state of the universe, and a numerical pluralist,
concerning subsequent states. This interpretation constitutes a fourth alternative for
assessing Parmenides’ philosophy. Nevertheless, the interpretation does not appear to be
consistent with specific claims offered in the Way of Truth (as those claims are
commonly understood). So, it remains credible to affirm that Parmenides is a numerical
monist and both Anaxagoras and Empedocles understand him to be a numerical monist."
(pp. 62-63)

51. Sisko, John E., and Weiss, Yale. 2015. "A Fourth Alternative in Interpreting
Parmenides." Phronesis no. 60:40-59.
Abstract: "According to current interpretations of Parmenides, he either embraces a
token-monism of things, or a type-monism of the nature of each kind of thing, or a
generous monism, accepting a token-monism of things of a specific type, necessary
being. These interpretations share a common flaw: they fail to secure
commensurability between Parmenides' alētheia and doxa. We effect this by arguing
that Parmenides champions a metaphysically refined form of material monism, a
type-monism of things; that light and night are allomorphs of what-is (to eon); and
that the key features of what-is are entailed by the theory of material monism."

52. Skirry, Justin. 2001. "The Numerical Monist Interpretation of Parmenides."
Southern Journal of Philosophy no. 39:403-417.
Abstract: "The doctrine of numerical monism, as it is traditionally attributed to
Parmenides, is the claim that there is only one thing that is genuinely or truly real -
that is, is not generated, not perishable, immutable, indivisible, whole, complete,
and continuous.(1) In this paper I argue that this interpretation is mistaken because it
entails a claim that Parmenides does not accept, namely that Being and not-Being
are both the same and not the same. This paper begins with a discussion of the
central thesis of the Numerical Monist Interpretation of Parmenides (NMIP). (2)
Next, I argue that any consistent version of this interpretation must also hold that
Parmenides is committed to the identification of thinking with Being. In the
following section, I argue that if Parmenides is committed to this identification, then
he must also think that Being and not-Being are both the same and not the same.
However, fragment B6 provides evidence for the claim that Parmenides would not
accept this conclusion. Finally, these considerations provide the three main premises
of an argument, which concludes that Parmenides does not accept numerical
monism as traditionally attributed to him by commentators. We now turn to a
discussion of NMIP's central thesis."

(1) Other commentators use different terms to refer to what I call "numerical monism."
For example, Jonathan Barnes uses "real monism" (Jonathan Barnes, "Parmenides and
the Eleatic One" Archiv fur Geschichte der Philosophie 61 [1979]: 1-21), and Mary
Margaret MacKenzie uses the term "strong monism" (Mary Margaret MacKenzie,
"Parmenides' Dilemma," Phronesis 27 [1982]: 1-12).

(2) Numerical monism is one of at least three varieties of monism found in early Greek
philosophy. The other two types are material and predicational monism. The former
asserts that all reality is made of the same stuff: For example, on the traditional
interpretation, Anaximenes believed that all things are really air in different stages of
condensation and rarefaction. Notice that material monism does not designate a number
of existents. "Predicational Monism" is the term used by Patricia Curd to describe her
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position. According to Curd a real thing for Parmenides is a predicational unity holding
only one predicate, which indicates what it is. Notice that this does not preclude the
existence of a plurality of predicates (see Patricia Curd The Legacy of Parmenides
(Princeton: Princeton University Press:

19980, 65-66). This paper is concerned with the attribution of numerical monism to
Parmenides. Whether or not Parmenides is committed to one of these other sorts of
monism is not at issue here.

53. Slaveva-Griffin, Svetla. 2003. "Of Gods, Philosophers, and Charioteers: Content
and Form in Parmenides' Proem and Plato's Phaedrus." Transactions of the
American Philological Association no. 133:227-253.
Summary: "This article examines the ways in which Parmenides and Plato avail
themselves of the literary motif of the charioteer’s journey for philosophical
discourse. I argue that the Phaedrus’ myth of the soul as a charioteer exemplifies
Plato’s literary and philosophic appropriation of the charioteer allegory in
Parmenides’ proem and of Parmenides’ concept of being, showing how the literary
study of intertexts can be applied to questions of both content and form in
philosophy."

"The allegory of the charioteer's journey in Parmenides’ proem and Plato’s Phaedrus
deserves the attention of both philosophers and literary critics.

Regarding content, Plato bases his concept of the immortality of the soul upon
Parmenides’ concept of true being: the soul is a self-moving first principle that cannot be
destroyed or come into being (Phdr. 245c5–e1) and is therefore kindred to Parmenides’
ungenerated, imperishable, whole, steadfast, and complete being (B8.3–4).1 Regarding
form, Plato employs the allegory of the charioteer’s journey to illustrate the immortal
nature of the soul (Phdr. 246a6–b4), alluding thereby to Parmenides’ account of the
chariot journey of a young philosopher beyond sense-perceptible reality to the realm of
eternal existence (B1.1–5). I shall examine the close relationship between Plato’s myth of
the soul as a charioteer in the Phaedrus and the charioteer’s journey in Parmenides. I
shall also draw attention to the literary tradition of the theme prior to Parmenides, and
particularly to its presence in Homer, in order to situate the interconnection of the two
philosophical texts in the context of their generic differences and similarities. The current
examination entails the study of (a) Parmenides’ adoption and adaptation of the Homeric
theme of a charioteer’s journey in the allegory of a philosopher’s search for true
knowledge; and (b) Plato’s literary and philosophical use of Parmenides’ allegory in the
account of the immortality of the soul (Phdr. 245c5–47a2)." (p. 227)

54. Soares, Lucas. 2011. "Parmenides and his precursors: a Borgesian reading of
Cordero's Parmenides." In Parmenides, 'Venerable and Awesome' (Plato, Theaetetus
183e), edited by Cordero, Néstor-Luis, 373-382. Las Vegas: Parmenides Publishing.
Summary: "In this paper I focus primarily on Cordero’s Parmenides and the basic
nucleus of the reading in his most recent book—By Being, It is (2004)—on
Parmenides’ “venerable,” “profound,” and “enigmatic” philosophical thesis.

Secondly, I undertake a Borgesian reading of the Parmenides that arises from this book.
In other words, a reading of a reading."

55. Solana, José Dueso. 2011. "Parmenides: Logic and Ontology." In Parmenides,
'Venerable and Awesome' (Plato, Theaetetus 183e), edited by Cordero, Néstor-Luis,
271-288. Las Vegas: Parmenides Publishing.
Summary: "Many scholars (especially Calogero) affirm that in the age of
Parmenides, a theoretical treatment of logic and ontology was not clearly
differentiated. Accepting this thesis, valid as well for Plato and Aristotle to some
extent, this paper provides arguments for a primarily logical and only secondarily
ontological interpretation of the ἀλήθεια of Parmenides (fr. 2–fr. 8.50). An
interpretation of this type allows us to solve the arduous problem of the relationship
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between both parts of the poem, the ἀλήθεια and the δόξα, in a satisfactory way.
Besides the internal arguments from Parmenides' own text, there are two external
references that support the proposed interpretation: firstly, some data of the
philosophical-poetic context, and secondly, an insistent thesis of Aristotle according
to which some Presocratic philosophers (Parmenides among them) supposed that
reality is confined to sensible things."

56. Solmsen, Friedrich. 1971. "Parmenides and the description of perfect beauty in
Plato's Symposium." The American Journal of Philology no. 92:62-70.
"Normally when the question of Plato's relation to Parmenides or to the Eleatics in
general arises, scholars tend to the Theaetetus, the Sophistes, and the Parmenides,
dialogues all probability close to one another in point of chronology all three of
them embodying extensive discussions tenets. Doubtless Plato is in them intent on
clarifying he agrees with central doctrines of this school; while mental sympathy
with their outlook, he yet finds it necessary move beyond them and in particular to
rehabilitate some of the μὴ ὄν, which Parmenides and after him Melissus banished
from philosophical discourse." (p. 61, a note omitted)

(...)

"It seemed desirable to emphasize the significance as well as the paradoxical quality of
this much neglected development; yet my intention is not to indulge in speculations
regarding its causes, but to draw attention to a section of the Symposium as testifying to
Eleatic influence in an early stage of this development. The section in question is a part
of Diotima's final revelation, the τέλεα and εποπτικά." (p. 64)

(...)

"Finally after we have recorded so many points of detail in which the two descriptions
agree fully, agree in part, or do not agree, a basic similarity of their conception should not
go unnoticed. Both sections form a part-perhaps even both the climax-of a revelation.
(24) This has its reason; for with Parmenides listen to the goddess or with Diotima, what
the goddess says at the beginning the one message as much as to the other: ἦ γὰρ ἀπ'
ἀνθρώπων ἐκτὸς πάτου ἐστίν (B1, 27)," (pp. 69-70)

(24) 24 The revelations differ not so much in style (although at first we may think so) as
in method. Both are encomiastic but the Parmenidean has at the same time logical rigor;
its ἀπόδειξις is so strict that, as far as we can tell, it sets a new standard in Greek thought.
In the Symposium the hymnic tone excludes demonstration.(...)

57. ———. 1977. "Light from Aristotle's Physics on the Text of Parmenides B 8 D-K."
Phronesis.A Journal for Ancient Philosophy no. 22:10-12.
"Students of Parmenides are familiar with a problem regarding his text and thought
in the beginning of the passage where Being is elevated to an unheard-of grandeur
and sublimity. Does Parmenides in B 8.6-15 disprove only genesis from not-Being
or does his refutation dispose of genesis from Being as well as from not-Being?

(...)

Exegetes who consider a dilemmatic structure of the argument necessary have not failed
to avail themselves of the strong support afforded them by Simplicius' comments on vv.
3-14

(...)

What seems to have gone unnoticed is that Aristotle too bears witness to the truth of their
position. For although he does not name him, he must have Parmenides in mind at
Physics I 8, 191 a 23-33." (pp. 10-11)
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"Throughout a large part of Physics I, Parmenides' (and Melissus') position presents the
great obstacle to Aristotle's efforts at treating genesis as a reality.(6) The monolithic,
unchanging on deprives physics of the principles (archai) without which it cannot build.
Aristotle launches attack after attack against the fortress that had so long been considered
impregnable.

Having conquered it he constructs his own theory of genesis." (p. 12)

(6) See esp. I 1-3 (184 b 15 ff., 25 ff. etc.). Cf. my Aristotle's System of the Physical
World (Ithaca, 1961) 74 ff.

58. Solomon, J. H. M. 1978. "Parmenides and the Gurus." Platon no. 30:157-173.
59. Songe-Møller, Vigdis. 2020. "The Goddess and Diotima: Their Role in Parmenides’

Poem and Plato’s Symposium." In Methodological Reflections on Women’s
Contribution and Influence in the History of Philosophy, edited by Thorgeirsdottir,
Sigridur and Hagengruber, Ruth Edith, 67-81. Cham (Switzerland): Springer.
Abstract: "While female characters play a central part in Greek comedies and
tragedies, this is not the case in Greek philosophical texts. There are, however, two
important exceptions: in Parmenides’ poem and Plato’s Symposium female
characters—an unnamed goddess and the priestess Diotima—have unique access to
philosophical truth, which they convey to their male pupils. This chapter poses the
following question: Why did Plato and Parmenides choose female characters as a
precondition for the philosophical quest for knowledge? It is argued that both the
goddess and Diotima tell a truth that is beyond the reach of ordinary human
knowledge, from a perspective of the Other. While Parmenides uses a female
nonhuman character to expel everything female from true thinking, Plato uses
Diotima to destabilize the notions of male and female and thus to point towards a
non-gendered subject of philosophy."

60. Sorabji, Richard. 1983. Time, Creation and the Continuum: theories in antiquity and
the early middle ages. London: Duckworth.
Chapter 8: Is Eternity Timelessness?; Parmenides, pp. 99-107.

"The concept of eternity appears very early in Western thought in one of the first
Presocratic philosophers, Parmenides of Elea (born c. 515 B.C). It is taken up by Plato
and the Platonists and this is the route by which it comes to influence Christian thought.
Eternity is standardly contrasted with time and is said by the Christians I shall be
discussing to be a characteristic of God. To the question raised in the chapter heading,
whether eternity is timelessness, I shall answer with a qualified 'yes', after explaining
what I mean. But the case will need arguing, for there are plenty of rival interpretations
which have been ably supported." (pp. 98-99)

"In his poem The Way of Truth, Parmenides discusses an unspecified subject 'it'. I favour
the suggestion that the subject is whatever can be spoken and thought of, or alternatively
whatever we inquire into. (3) The crucial sentence for our purposes comes in fr. 8 DK, 1.
5 and the first half of 6:

Nor was it ever (pot'), nor will it be, since it now is, all together, one, continuous.

It is the denial of 'was' and 'will be' which expresses some concept of eternity - but what
concept?

I shall distinguish eight main interpretations." (p. 99)

"I conclude provisionally that the 'timeless' interpretation fits Parmenides best, and I
should now like to see what happened to the concept of eternity after Parmenides. To put
it briefly, my suggestion will be that Plato clouded the issue by placing alongside the
implications of timelessness more phrases implying everlasting duration than can
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conveniently be explained away. This made it necessary for Plotinus to make a decision
and his decision was in favour of timelessness." (p. 108)

(3) The first is the suggestion of G.E.L. Owen, the second that of Jonathan Barnes.
G.E.L. Owen, 'Eleatic questions', CQn.s.10, 1960, 84-102 (repr. in D.J. Furley and R.E.
Allen, Studies in Presocratic Philosophy vol.2, London, 1975), and 'Plato and
Parmenides on the timeless present', Monist 50, 1966, 317-40 (repr. in A.P.D. Mourelatos
(ed.) The Pre-Socratics, Garden City N.Y., 1974 ). Jonathan Barnes, The Presocratic
Philosophers, London 1979, vol. 1, 163.

61. Sorensen, Roy. 2003. A Brief History of the Paradox: Philosophy and the
Labyrinths of the Mind. New York: Oxford University Press.
"The natural objection to Parmenides is that his reasoning is refuted by experience.
Our senses tell us that there are many things. These things come in various sizes.
They are sometimes in motion. They undergo qualitative changes such as when milk
sours.

(...)

Only with Parmenides do we see an attempt to completely veto the senses. Parmenides
heartily agreed that his arguments conflicted with experience. But he insisted on the
supremacy of the intellect over the senses.

Parmenides stresses the principle that one should follow the argument wherever it leads.
Previous philosophers had assumed the senses place an important check on one’s
reasoning.

But they had trouble resisting Parmenides’ suggestion that reason is king. After all, the
testimony of the senses must be judged by reason. What is the alternative? Any method
that purports to be better than reason would have to be adopted and applied by reason.
This gives reason an almost despotic dominion over all methods of inquiry.

Although Parmenides thinks the senses convey a grand illusion, he recognizes a practical
necessity for dealing with this realm of appearances. To that end, he proposes a physical
theory more or less in the tradition of Anaximander. He tidies up his predecessors by
expunging references to voids and privations (such as the view that darkness is merely
the absence of light). But even after purging nothingness from traditional physics,
Parmenides only offers a theory that aims to be like the truth. His real truth is an
uncompromising monism." (pp. 33-34)

62. ———. 2022. Nothing: A Philosophical History. New York: Oxford University
Press.
Chapter 6: Parmenides: Absence of Absence, pp. 77-89.

"After applying his revolutionary principle to the things in space and time, Parmenides
extends it to the framework of space and time itself.

Time has three parts: past, present, and future. They cannot overlap. But any difference
from one time to another would involve some earlier state of affairs going out of
existence, and some later state coming into existence. But Parmenides has already shown
that such transitions cannot take place, so time is unreal.

Change requires time because there must be a before and after. So change is also an
illusion.

This includes motion as a special case involving change over space.

Parmenides derives some special difficulties from his corollaries about space and time.
Motion requires that the mover penetrate empty space.
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But emptiness is a kind of nonbeing. Motion also requires temporal differences. And
those have already been obliterated.

Parmenides’s objections to motion derive from his discoveries about negation. His
disciples bred a second flock of arguments based on infinity, now known as Zeno’s
paradoxes." (pp. 87-88)
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